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Imam al-TahawT 

Imam Abu Ja'far Ahmad ibn Muhammad bin Salama al-AzdT, is popularly 
known as Imam al-Tahawi, so-called after his birth-place, Taha, a town in 
Egypt. His forefathers came from Yemen to Egypt and settled there after it 
had come under Muslim rule. He was among the most outstanding 
authorities of the Islamic world in the sciences of HadTth and Fiqh 
(jurisprudence). He lived from 229 A.H. to 321 A.H., a time when both the 
direct and indirect disciples of the four Imams: Imam Abu HanTfa, Imam 
Malik, Imam al-ShafiT and Imam Ahmad ibn Hanbal - were teaching and 
practising. This period was the zenith of HadTth and Fiqh studies, and Imam 
al-Tahawi studied with all the living authorities of the day. 

He began as a student of his maternal uncle, Abu Ibrahim Isma'TI ibn Yahya 
al-MuzanT, a leading student of Imam al-Shafi'T. However he later took up the 
study of HanafT Fiqh under Abu Ja'far Ahmad ibn AbT 'Imran who was the 
Chief QadT of Egypt at the time. Instinctively Imam Tahawi felt drawn to the 
corpus of Imam Abu Hanifa's works. He began devoting his attention to 
studying HanafT works and this eventually led to his joining the HanafT school 
of Islamic jurisprudence. 

Imam Tahawi stands out not only as a prominent follower of the HanafT 
School but, in view or his vast erudition and remarkable powers of 
assimilation, as one of its leading scholars. His monumental scholarly works, 
such as Sharh Ma'anT al-Athar and Mushkil al-Athar, are encyclopaedic in 
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scope and have long been regarded as indispensable for training students of 
HadTth and Fiqh. 

Imam AI-TahawT, like Imam al-MatundT, (Abu Mansur ibn Muhammad al- 
MaturTdi of Samarqand) was a follower of Imam Abu HanTfa in jurisprudence 
as well as in theology. 



AI-'Aqida al-Tahawiyya 



5 



AI-'AqTda Al-Tahawiyya 

This short treatise on theology written by Imam TahawT was titled Bayan al- 
Sunna wa l-Jama'a and is commonly known as al-'AqTda al-Tahawiyya. The 
importance of this creed lies in the fact that it corroborates the views of 
Imam Abu HanTfa, the founder of the HanafF school, that have come down to 
us from different sources. 

Imam Tahawi does not make an attempt to explain the views of Imam Abu 
HanTfa or to solve the old theological problems by advancing any new 
arguments. His sole aim was to give a summary of the views of the Imam 
and to show indirectly that they were in conformity with the traditional views 
of the orthodox school. 

Imam TahawTs treatise, though small in size, is a basic text for all times, 
listing what a Muslim must know and believe and inwardly comprehend. It 
can be said to represent the creed of both the Ash'arTs and the MaturTdTs, 
especially the latter, given his being a follower of the HanafF school. The 
doctrines enumerated in this work are entirely derived from the undisputed 
primary sources of religion, the Our'an and the confirmed HadTth. 

This text, representative of the viewpoint of Ah/ al-Sunna wa l-Jama'a, has 
long been the most widely acclaimed, and indeed indispensable, reference 
work on Muslim beliefs. 
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Compiler's Preface 

Whilst teaching al-'AqTda al-Tahawiyya at Madrasa HamTdiyyafrom 2002 to 
2006, the idea for compiling a book in English for the benefit of the general 
public emerged. With this in mind I began collecting notes from the various 
Arabic commentaries and collating them under the relevant points in the text. 

The translation that formed the basis of the English text that I used was that 
of lqbal Ahmad A'zami, which was the best English translation available at 
the time. Although this translation was used as a starting point, many 
amendments were made to it as deemed appropriate. 

The commentary was essentially based on the available Arabic 
commentaries of the text with extensive reference to commentaries by the 
following scholars: 

1. 'Abd al-GhanTAI-GhunaymTal-MaydanT(d. 1298) 

2. Abu Hafs Siraj al-DTn 'Umar ibn lshaq al-GhaznawT al-HindT (d. 773) - 
although I used the edition (wrongly) ascribed to Akmal al-DTn 
Muhammad ibn Muhammad al-BabartT (d. 786) 

3. Hasan KafF al-AqhisarT al-BusnawT (d. 1024) 

Other commentaries and books of 'AqTda were also referred to occasionally. 

This brief commentary aims to maintain a considerable degree of simplicity, 
avoiding technical discussions that are not relevant to the average person. 
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The focus is explaining the correct belief rather than involving the reader in 
the intricacies of debate around theological issues. 

Verses of the Qur'an and narrations of HadTth are briefly quoted in support of 
the doctrines listed by Imam TahawT. I have attempted to ensure the 
accuracy of these references to the best of my ability by mentioning the Sura 
and verse number or the HadTth source. However a detailed treatment of 
these topics from the sources have been omitted as, this being a book on ' 
AqTda, the aspect of belief only was given consideration. 

While the permanent relevance of the statements of belief in the 'AqTda are 
obvious, the historical weight and relevance of certain of these statements 
can be properly appreciated only if the work is used as a text for study under 
the guidance of some learned scholar able to elucidate its arguments fully, 
with reference to the intellectual and historical background of the sects 
refuted in the work. Since the present book is intended exactly as one such 
aid towards understanding the details of Islamic belief with clarity, it is hoped 
that it will be of benefit to the reader. 

May Allah grant us a true understanding of faith and count us among those 
described by the Prophet B as the Saved Group. 

Fahim Hoosen 
Durban, South Africa 
14 October 2011 
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ln the Name of Allah, the Most Beneficent, Most Merciful 

The Great Scholar, Proof of Islam, Abu Ja'far al-Warraq al-TahawT 
said, whilst in Egypt: 

j,\ aJl1( s.l$-2i t_-J&Jl* ( _ ? Lp 4pLJt( j 2_uJ| Jj&f aJ^ip jLo (JLa 

This is an exposition of the beliefs of the Ahl al-Sunna wa al-Jama'a^, 
according to the Jurists of this religion, Abu Hanlfa Nu'man ibn Thabit 

1 Ahl al-Sunnah wa l-Jama'a literally translates as 'the people of the way and 
the group' and broadly refers to Muslim orthodoxy and consensus. The 'way' 
signifies that of the Prophet and the 'group' refers to his noble 
companions (Sahaba), and their successors (TabiTn) and those after them 
represented by the main spectrum of Muslims in every age. 

It is narrated in a hadTth: 



AI-'Aqida al-Tahawiyya 



9 



iS-^l tj* * cui JH Jli [t-L-j aJ^ «Uli ^^U? «&I J j jf S (_|f ^ 

Si y 

"The Jews split into seventy one or seventy two factions; and likewise the 
Christians. My UmmamW split into 73 factions." 

[al-TirmidhTJ 

In another narration thefollowing addition appears: 

f jJl Jp UI U : Jli ? SJb-l jJl U : aJ J^i So^lj sJU V] jLdl j 

"Ali of those factions will be in the Fire (of Jahannam) except one." The 
companions asked: "Who are they, O Messenger of Allah?" The Prophet II 
replied: "Those that follow my way and that of my companions." 

[Mustadrak al-Hakim] 

In a narration of ibn Majah the Prophet S replied: ipUJri "the group" i. e. those 
that follow the way of the companions and hold firm onto their beliefs. 
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al-Kufi 2 , Abu Yusuf Ya c qub ibn Ibrahim al-Ansarl 3 and Abu 'Abdullah 
Muhammad ibn al-Hasan al-Shaybanl 4 - May Allah be pleased with 
them all - and what they believe with respect to the fundamentals of 
religion 5 and have faith in regarding the Lord of the Worlds. 



2 Abu Hanlfa Nu'man ibn Thabit al-Kufi (d. 150 A.H.), called "The Imam" by 
Abu Dawud, is known in the Islamic world as "The Greatest Imam" (al-lmam 
al-A'zam.) His school of jurisprudence has the largest number of followers 
among the four schools of Ah/ al-Sunna. He is the first of the four Mujtahid 
Imams and the only Successor (tabi'i) among them, having seen the 
companions Anas ibn Malik, Abd Allah ibn AbT Awfa, Sahi ibn Sa'd al-Sa'idl, 
Abu al-Tufayl, and Amir ibn Wathilah. 

3 Abu Yusuf Ya'qub ibn Ibrahim al-Ansari al-Kufi (d. 182 A.H.) was one of the 
most famous students of Imam Abu Hanlfa. He served as the chief religious 
judge (qadi) under the Abbasid caliph Harun al-Rashld. Abu Yusuf wrote 
Kitab al-Kharaj (Book on Taxation), which is a basic treatise on the issues of 
public finance in Islamic Law. 

4 Abu 'Abdullah Muhammad ibn al-Hasan ibn Farqad al-Shaybanl was born 
in Wasit in 132 A.H., and grew up in Kufa. He was a student of Imam Abu 
HanTfa and a teacher of Imam al-Shafil He passed away in Rayy in 189 
A.H. 

5 The fundamentals of religion {Usul al-DTri) refers to 'Aqa'idox the 'tenets of 
faith'. The science of Islamic theology is also known as 'i/m Usul al-DTn (the 
science of the fundamentals of religion), 'i/m al-'Aqa'id (the science of the 
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[Oneness ( Tawhid) of Allah Ta'ala] 



We say with respect to the Oneness of Allah, believing by Allah's 

assistance: 



tenets of faith), 7/m al-Tawhid wa l-Sifat (the science of monotheism and 
divine attributes) or 7/m al-Kalam (the science of theology.) 

Scholars have defined this science as being 'the study of the tenets of faith 
from their definitive sources.' 

It has also been defined as 'the science that deals with the divine names, 
attributes and actions; the states of created things (viz. angels, prophets, 
saints, leaders) and the beginning and end of creation in order to engender 
conviction in the pact of faith and remove all doubts.' 

Its subject matter is 'all known things with relation to their establishment of 
the tenets of faith.' The aim of the study of this science is 'to consolidate 
belief and conviction in the divine law {SharFa) leading to the attainment of 
success in both worlds.' 
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Indeed Allah 6 is One 7 . He has no partner 8 . 

6 The first duty of the slaves of Allah is to believe in His existence as the sole 
Originator of creation. This conviction is arrived at by means of reflection and 
pondering over the universe and its ephemeral contents. Every temporal 
being (mumkin al-wujud) necessarily requires a Being whose existence is 
absolute {wajib al-wujud) to effect its existence. 

Belief in the Qur'an and HadTth are consequential to belief in the Originator 
of creation (Allah) and His Messenger S. 

In the Qur'an, Allah Ta'ala tells us: 




W e shall show t hem Our signs in every region o f the earth and in 
themselves, unti/ it becomes clear to them that this is the Truth. 

[Sura Fussilat 53] 

This method of logical deduction was the way of all the previous prophets 
and earlier scholars of this Umma. (See Suras Hud 28 and 32, Al-An'am 76 
to 83, Al-Anbiya 58, Al-Baqarah 258 and Al-Nahl 125.) It is Allah's command 
that we exercise our intellect in reflecting over His signs in order to repel any 
doubts that may arise in the mind. The science of 'i/m al-Kalam seeks to 
achieve the same objective. 
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A group of atheists once approached the great Imam, Abu HanTfa with the 
intention of killing him. The Imam asked them what they would say about a 
person who claims that he has seen a ship laden with goods sailing on the 
sea transporting the goods from one shore to another. The goods are piled 
onto the ship automatically and are similarly off-loaded by themselves upon 
reaching their destination. The ship navigates the waves perfectly all by itself 
with no sailor to steer it. 

They replied that no sane human would accept such a nonsensical 
contention. Thereupon the Imam remarked: "Pity upon your intelligence. If a 
mere ship cannot sail smoothly without a sailor, how then can it be ever 
possible that this entire universe runs so perfectly without a controller?" 

Upon hearing this they were utterly embarrassed and immediately accepted 
Islam at the hands of the Imam. 

Someone once asked Imam Malik to provide a proof of the existence of a 
Creator. The Imam indicated towards his face and observed that despite the 
face of man being so small, it consists of two eyes, a nose, two ears, a 
tongue, cheeks, lips and other parts. Notwithstanding this, no two persons' 
facial features are identical. Likewise the voice, mannerisms, character and 
habits of every person is unique. This is proof enough that all of this is the 
work of a Supreme Creator. 

{H e is) the Originator of the heavens and the earth. 
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[Sura al-An'am 101] 

Until the dawn of the twentieth century, the prevailing view in the world of 
science was that "the universe has a constant nature and its existence is 
since infinity". Modern research, however, has revealed that the universe, 
together with the dimensions of matter and time, in fact had a beginning, and 
came into existence as a result of a great explosion. This event, known as 
"The Big Bang" proved that the universe was created from nothingness as 
the result of the explosion of a single point. Modern scientists are in 
agreement that the Big Bang is the only rational and provable explanation of 
how the universe came into being. Before the Big Bang, there was no such 
thing as matter. From a condition of non-existence in which neither matter, 
nor energy, nor even time existed, and which can only be described 
metaphysically, matter, energy, and time were all created. This fact, only 
recently discovered by modern physics, was announced to us in the Qur'an 
1 ,400 years ago. 

[Adapted from The Creation ofthe Universe by Harun Yahya.] 

Abdul HalTm Mahmud writes: 

Imagine a house whose rooms are well provided with luxurious furniture, 
standing on a high mountain surrounded by a thick forest; suppose that a 
man came across this house, but could not find anybody nearby. Suppose 
that he thought that the rocks from the mountain had been scattered around, 
and then automatically collected together to take the shape of this splendid 
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palace with its bedrooms, chambers, corridors, and fittings, that the trees in 
the wood had split of their own accord into boards, and formed themselves 
into doors and beds, seats and tables, each taking its place in the palace; 
that the fibres from the plants and wool and hair of the animals of their own 
accord had changed into embroidered cloth, and then were cut into carpets, 
pillows, and cushions, and dispersed about the rooms and settled onto sofas 
and chairs; that lamps and chandeliers by themselves had fallen into this 
palace from all directions and fixed themselves into the ceilings, singly and 
in groups; would you not conclude that this must be a dream or a legend, or 
the reasoning of someone disturbed in his mind? 

What, then, do you think of a palace whose ceiling is the sky, whose floor is 
the earth, whose pillars are the mountains, whose ornamentation is the 
plants, and whose lamps are the stars, moon, and sun? In the correct 
judgment of the intellect, can it be of lesser importance than this house? Is it 
not more likely to direct the attention and mind to a Shaping Creator, Alive, 
Self-Subsistent, Who created and shaped, and Who determined and 
guided? 

And do you think that if a man brought millions of printing letters and began 
to move them around day after day, week after week, year after year, that he 
would obtain from them by chance, a composition which is a book of 
literature, philosophy, or mathematics? 

As the Orientalist, David Santillana, said, even after moving them around for 
generations, after all his toil he would still be left with individual letters. If this 
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is so, as Santillana continues, how can we imagine that this universe, with 
the perfection and harmony between its individual parts and their amazing 
compatibility with each other, could ever have come about through random 
movement in a limitless void, as the materialists imagine? There is no doubt 
that rational people would agree with Aristotle that 'Every order bespeaks 
the intelligence behind it.' 

The above manner of demonstration [that is, the cosmological proof] is the 
method which Kant, the greatest philosopher of Germany, declared to be the 
clearest and strongest proof of the existence of God. 

[Abdul HalTm Mahmud, The Creed of Islam.] 

7 Oneness or Wahdaniyya is one of the attributes of Allah Ta'ala that negate 
any notion of plurality that could be ascribed Him, whether that plurality be in 
His essence, attributes, or actions. Allah Ta'ala is One in His Self, His 
Attributes and His Actions. 

Oneness in His Self (Dhat) refers to there being no other deity besides Him 
and His not being composed of parts. Oneness in His Attributes means that 
the likeness of His attributes cannot be found in any other being nor is any 
one of His attributes multiple. Oneness in His Actions indicates that none 
can act independently of Him nor does anyone share with Him in His 
actions. 
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There is nothing like Him. 9 



8 Allah Ta'ala has no partner in His Self. He also has no partner in His 
Names, Attributes and in His being worthy of worship. The Magians believed 
that there are two (or more) creators of the universe. The polytheists 
amongst the Arabs recognized Allah as the sole Creator but worshipped 
others alongside Him referring to them as 'gods.' 

Ke/ #7ey te/re intercessors besides Allah! Say, 'Even though these have no 
power or understanding?' 



He also has no partner in His Actions and acts independently of everything 
besides Him. 



Do they really have another god besides Allah ? Allah is far above anything 
they set alongside Him. 



9 A likeness of something is that which can substitute it and resembles it in 
all aspects. The uniqueness of Allah Ta'ala discussed above rules out the 
possibility of there being any such being that can be said to be 'like' Allah. 



[Sura Al-Zumar43] 




[Sura al-Tur43] 
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There is nothing that can incapacitate Him. 10 
There is no deity besides Him. 11 



Allah Ta'ala says: 

As 

"^t/ #7e/-e /s /70/7e //fre w/7to A///77. /fe /s #7e All-Hearing, the All-Seeing. " 

[Sura Al-Shura 11] 



This verse is unequivocally clear in its import and forms the basis of 
interpretation for all other verses of the Qur'an and narrations of HadTth that 
outwardly seem to suggest the notion of Allah's resemblance to the creation. 



10 Nothing can overpower Allah Ta'ala rendering him incapable of carrying 
out any possible (mumkiri) event. Inability ('a/z) is the antithesis of power 
(qudra), a quality that Allah Ta'ala possesses absolutely. The existence of 
everything besides Him is solely by His granting them existence. He created 
everything. It is not possible for a being that is powerless to create. 
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11 The proof that the Qur'an presents for there being no deity besides Allah 
is known in the terminology of 'Aqida as Burhan al-Tamanu' and is inferred 
from the following two verses: 

"Had there been i n the heavens and the earth deities besides Allah, then 
indeed the (entire system of the) heavens and the earth would have gone 
into disarray. " 

[Sura al-Anbiya' 22] 

"A/o/ - /s //7e/e a/7/ other deity with H i m, for then e very deity would ha ve taken 
his creation as ide, and they would have indeed risen against each other. " 

[Sura al-Mu'minun 91] 

It is evident that there is no disarray or disorder in the smooth operation of 
the heavens and the earth. This perfect system therefore establishes that 
there is no other deity besides Allah Ta'ala. 

The Universe and its elements: all the galaxies, stars, planets, asteroids, the 
Milky Way, the sun, the earth, the moon and billions of other immense 
bodies revolve in marvellous harmony. If scrutinized in terms of cosmic, 
physical, mathematical and bio-chemical aspects the universe proves to be 
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equipped, both on a micro level as well as a macro level, with the most 
suitable design for human life. 

From the expansive rate of the universe to the location of earth in the solar 
system, from percentages of atmospheric gases to properties of sunlight, 
innumerable equilibriums are sustained each second and each hour. Not 
even one of these arrangements can occur by chance. Ali obey the infallible 
wisdom of Allah exhibiting His might and art. 



It /'s not for the sun to overtake the moon, nor does the night outstrip the 
Day. Each swims along in an orbit. 




[Sura YasTn 40] 
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[Attributes {Sifat) of Allah and His Transcendence] 

He is Eternal without a beginning 12 and Everlasting without an end 13 . 

12 Qidam (timelessness or being eternal) is an attribute unique to Allah 
Ta'ala. It signifies 'His not being preceded by non-existence.' In other words: 
there is no beginning to His existence as He was always in existence. If 
Allah Ta'ala was not eternal it would mean that another being was required 
to bring Him into existence. This other being in turn would require another 
and this chain would have to infinitely continue (Tasa/suf), which is 
impossible. The only other logical possibility is that the chain eventually 
terminates with one eternal being i. e. Allah. 

13 Baqa' (permanence) is an attribute of Allah Ta'ala defined as 'His not 
being followed by non-existence.' There is no end to Allah's existence. 
Allah Ta'ala's attribute of Qidam (timelessness) negates the possibility of His 
being non-existent. The Qur'an says: 

"He is the First and the Last" 

[Sura al-HadTd 3] 
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^ij v 

He will never perish nor cease (to exist.) 
Nothing occurs except what He wills. 14 



14 Mo'a (Divine Will) is an attribute of Allah Ta'ala that relates to all possible 
things (mumkinat) with respect to specifying a possible occurrence for them. 
Specifying the occurrence of a certain possibility and not its opposite, at 
certain times and not others, despite the relation of all these possibilities and 
times to the Dhat (Being) of Allah being the same, requires that there be an 
attribute that carries out this function of determination. This attribute is 
known as Irada (Divine Will.) If it was not for this attribute then all possible 
things {mumkinat) would have occurred all at once and in the same manner. 

Whatever Allah Ta'ala wills occurs and everything that occurs is with the Will 
of Allah Ta'ala. This does not imply that the Rida (lit. pleasure) of Allah 
Ta'ala is associated with it. Neither does it imply that it is something that 
Allah Ta'ala has instructed his servants to do or carry out. 

La (J-iuL; 

He (Allah) does what He wills 

[Sura al-'lmran 40] 
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Imagination cannot conceive Him nor can intellect 
comprehend Him. 15 



l/e/7/y, Allah commands that which He wills. 

[Sura al-Ma'ida 1] 

jt f t* 9- ' ' £ 9- £ — ' s * ' ^ 

Verily! Our word unto a thing when we intend it is only that We say 
unto it: "Bel" and it is. 

[Sura al-Nahl 40] 



15 Allah Ta'ala does not possess a form that He may be imagined or 
encompassed by human comprehension. 

#e knows what is before and behind them, though they do not comprehend 
Him. 

[SuraTaha 110] 

Whatever imagination or perception of Allah Ta'ala appears in the mind of a 
person is merely the whisperings {waswasa) of Shaytan and Allah Ta'ala is 
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Nor do created beings resemble Him. n 

(He is the) Ever-Living 17 who never dies and (the) All-Sustaining 18 

who never sleeps 19 . 



nothing like that. Disliking the appearance of these thoughts is the sign of 
true faith (Iman.) 

16 Mukhalafa H l-Hawadith (dissimilarity with created things) is amongst the 
attributes of Allah Ta'ala that express His transcendence over those 
elements that apply to temporal phenomena by virtue 
of their temporality. Allah Ta'ala is distinct from temporal things with relation 
to his Dhat{Se\T), Sifat (Attributes) and /4/*a/(Actions.) 

His Dhat '\s neither spacial nor corporeal. His Attributes are not temporal and 
His Actions are not motivated by need nor are they acquired. 

17 Hayat (Life) is one of the attributes of Allah Ta'ala and is a logical pre- 
requisite for the existence of all other attributes and their application. The 
Being that brought this entire perfectly systematic universe into existence 
and continually sustains it can only be a living being. 
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S ' s'*'* 9 f 



It is Allah who has made foryou the earth as a resting place, and the sky as 
a canopy, and has given you shape and made your shapes beautiful, and 
has provided for you Sustenance, of things pure and good; such is Allah 
your Lord. So Glory to Allah, the Lord of the Worlds! He is the Ever-Living, 
there is no deity besides H/m. 



And putyour trust (O Muhammad) in the E ver-Living one who dies not, 
and glorify his Praises, and Sufficient is He as the All-Knower ofthe sins of 
his slaves. 



[Sura Ghafir 64] 





[Sura al-Furqan 58] 
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He creates without any need 20 and sustains without any effort. 2 



18 Oayyum is the stressed linguistic form of the Arabic word Qa'im. It refers 
to one whose existence is by himself and not dependant on anything else. 
Rather, the existence and sustentation of everything else depends on him. 

19 Sleep is a state of rest during which consciousness of the world is 
suspended due to the functional perception of the senses being diminished. 
Such an attribute of deficiency cannot be applied to Allah Ta'ala, who is free 
of all deficiencies. If sleep overcomes Allah it would negate His being 
Oayyum as the entire operation of the universe depends on Him. 

It is Allah Who sustains the heavens and the earth, lest they cease (to 
function): and i f they should fail, none can sustain them thereafter: verily He 
is Most Forbearing, Oft-Forgiving. 

[Sura Fatir 41] 

20 Need is a deficiency that requires fulfilment whereas Allah is totally 
independent. 

Allah is free ofall needs from all creation. 
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He causes death without any fear 22 and He raises to life 
without any difficulty 23 . 



[Sura al- Ankabut 6] 

21 Whatever Allah Ta'ala wills occurs merely by His creating it. He needs no 
means or assistance to carry out His Will. 

l/e/v/y/ Cw/ - woac/ unto a thing when we intend it is only that We say 
untoit: "Be!" and it is. 

[Sura al-Nahl 40] 

22 The creation's being in existence or not is one and the same to Allah, the 
All-Mighty. Causing death to the creation gives Him no fear. 

23 Since Allah Ta'ala created everything in the universe from total 
nothingness without difficulty, there is no difficulty for Him in bringing them 
back to life. The Qur'an indicates this in the following verses: 

y t-/, i y r - ** i y -* t-' - i ; - tf 
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Verily! Our word unto a thing when we intend it is only that We say 
untoit: "Be!" and it is. 

[Sura al-Nahl 40] 

<_i (J^VI <Uj ^Jlp j4J ^*j J»j (jlitll Ij-^j c^^JI 

/f /s A/e W//70 begins (the process o f) creation; then repeats it; and for Him it is 
most easy. To Him belongs the loftiest similitude (we can think o f) i n the 
heavens and the earth: for He is Exalted in Might, F uli of Wisdom. 

[Sura al-Rum 27] 

H//73/ 1 , w/e/e H/e wearied by the first creation ? No indeed; but they are in 
uncertainty as to the new creation. 

[Sura Qaf 15] 

_ & ? , ^ -* ^ ^ ^ ' ^ ji^^^^ ^ ^ * ^ "t'* " » ^ 

jojf- Jjls- JSvj yfcj 3y> Jjl LiLLil (J jjl L^-s^cJ Ji 
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He has always existed together with His attributes eternally since 
before His creation. The creation's coming into existence did not 
cause His attributes to increase in anything that was not there before 
them. As He was with His attributes Eternal so He will remain with 
those attributes forever. 



Does man not see that it is We Who created h/'m from a sperm-drop ? Yet 
behold he (stands forth) as an open adversary. And he makes comparisons 
for Us, and forgets his own (Origin and) Creation: he says, Who can give life 
to (dry) bones and decomposed ones (at that)? Say, He will give them life 
Who created them for the first time. For H e is well versed i n every kind o f 
creation. 

[Sura YasTn 77-vt] 

Need, effort, fear and difficulty are all facets of deficiency. Allah is free of all 
deficiencies. 
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He did not acquire the name of 'Creator' after creating the creation 
nor by bringing them into origin did he acquire the name 'Originator.' 
His was the quality of Sustention even when there was nothing to be 
sustained and the quality of being Creator even when there was no 
creation. 



Like how He was the 'Giver of life' to the dead after He brought them 
to life, He deserved this name even before bringing them to life. 
Similarly He deserved the name 'Creator' even before creating 
them 24 . 



24 Allah Ta'ala, with all His beautiful names and sublime attributes is eternal. 
This includes both the Sifat al-Dhat (personal attributes e. g. life, knowledge 
etc.) as well as the Sifat al-Af'al (attributes of actions e. g. creating, giving life 
etc.) 
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These attributes of Allah exist with the Being of Allah eternally. The proof of 
Allah's possessing these attributes is from the Qur'an and HadTth as well as 
reason. 

Allah, there is no god but He, the Living, the Self-subsisting, Eternal. 

[Sura Al-Baqarah 255] 

ji~Jl a^lll jiJjljjJI J-* ^ O! 

Allah is He who gives (all) Sustenance, Lord of power, Steadfast (forever). 

[Sura al-Dhariyat 58] 

Logically it is obvious that the Being who created the entire universe in its 
perfect and systematic structure most definitely possessed attributes of life, 
knowledge, power, will, hearing and sight. These attributes are known as 
Sifat al-Dhat (Personal Attributes.) 

Likewise Allah Ta'ala possessed the qualities of creating, giving life, giving 
death, nourishing and sustaining since eternity. These are known as Sifat al- 
Af'al (the attributes of actions) and is termed Takwin (Origination). 

According to the MaturTdiyya TakwTn is one of the eternal attributes of Allah 
Ta'ala that gives rise to occurrence of things at the time and in the manner 
Allah Ta'ala willed them to occur. In may be expressed as Allah's timeless 
actualisation of things that manifest temporally. 
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J, 

That is because He has full power over everything, everything is in 
need of Him, every matter is easy for Him and He is not in need of 
anything. " There is nothing //ke Him and He is the All-Hearing, the 
All-Seeing." 

"yU-T j»Js <_j j \ j(Ji( jvJs jJi j <uJl*j jJbU jL>- 



The Asha'ira, on the other hand, do not consider Takwin as an additional 
attribute of Allah Ta'ala and define Allah's actions to be the temporal 
manifestation of His attributes of Power (Qudra) and Will (/rada.) 

The difference is, thus, one of semantics. If we choose to define 
"action" in terms of the temporal manifestation, we say that Allah's actions 
are temporal and we need not ascribe an extra attribute to Him. If we choose 
to define "action" in terms of the timeless aspect, then we declare Allah's 
actions to be timeless and ascribe an extra attribute to Allah (Takwin) to 
cover this timeless meaning. 
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He created the creation with His knowledge, determined destinies for 
them 25 and fixed for them life spans. 26 



25 Everything that occurs in the universe is by the pre-determination of Allah 
Ta'ala. The destinies of man have already been fixed by Him. Their 
sustenance, course of life and actions have all been pre-determined. Every 
person will only receive the sustenance that has been destined for him - be 
it permissible or impermissible in the SharT'a. 

Surely We have created everything i n measure. 

[Sura Al-Qamar 49] 

26 The lifespan of man is fixed. No person can advance or delay his time of 
death even for a moment. 

i* 

When their term is reached, not an hour can they cause delay, nor (an hour) 
can they advance (it in anticipation). 

[Sura al-Araf 34] 

This applies both to the one who dies of natural causes as well as one who 
is killed by someone. In other words, the person that is killed has also died at 
his appointed predestined time and it cannot be said that his life span has 
been cut short by being killed. 
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j_g-al^- jl JJ j»J>L>iif <u!p ji j 

Nothing of their actions was hidden from Him before He created 
them, and He knew everything that they would do before creating 
them. 27 



27 '///77 (Knowledge) is an eternal attribute of Allah Ta'ala linked to things 
known making them manifest be they necessary (wajibat), possible 
(mumkinat) or impossible (mustahiiat.) 

This meaning relates to the necessary {wajibat}, because Allah has 
knowledge of Himself and of His own attributes. It relates to the possible 
(mumkinat), because Allah knows everything in His Creation. It relates to the 
impossible (mustahiiat), because Allah knows that things like His having a 
partner are impossible. 

Nothing, not even the smallest atom is hidden from Allah Ta'ala. His 
Knowledge encompasses each and everything and all its attributes. 

Since Allah's Knowledge, being His attribute, is eternal it follows that Allah 
was aware of all things even before their existence. 
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He enjoined on them His obedience and prohibited them from His 
disobedience. 28 



28 Everything's being predestined does not imply that man has no capacity to 
exercise his choice in fulfilling the orders of Allah and avoiding His 
prohibitions. Man is unlike stones, trees and other lifeless objects that are 
completely powerless and have no choice or will. The movement or stillness 
of these objects is not by their choice. The movement or stillness of man is 
obviously different. Man can move or remain still as he chooses. 

The purpose of man's creation was that he may be commanded to worship 
Allah and serve Him by obeying His commands and abstaining from His 
prohibitions. Allah Ta'ala says: 

/ ha ve only created Jin n and man, that they may serve M e. 

[Sura al-Dhariyat 56] 

Man's life is a trial and therefore there are certain commands and 
prohibitions that apply to him. Fulfilment of the commands makes him 
deserving of Allah's mercy and reward. Violation of the prohibitions renders 
him liable for punishment. 
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Everything occurs by His Decree and Will 29 . His Will is accomplished. 
The slaves have no will except what He has willed for them. What He 



29 Everything that occurs in the universe (be it good or evil) is by the Will of 
Allah Ta'ala. The actions of man are all by the creation and Will of Allah 
Ta'ala. 



Allah has created you andyour handiwork. 

[Sura al-Saffat 96] 

Bukhari and Muslim narrate the well-known hadTth narrated by 'Umar ibn al- 
Khattab 4« wherein it is mentioned that the Archangel Jibril Sfi3 came to the 
Prophet S in the form of a man and asked him questions relating to the 
religion. When asked about Iman (faith) the Prophet S said (amongst other 
things): 

"(Part of faith is that) you affirm the Decree, the good ofit and the bad ofit. " 

[SahTh Muslim] 

The Qur'an also tells us: 

Say: All things are from Allah 
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has willed for them occurs and what He has not willed does not 
occur. 30 



He guides whomsoever He wills, and protects and grants safety (to 
them) out of (His) Grace; and He leads astray whomsoever He wills, 
and forsakes and tries (them) out of (His) Justice. 



30 Everything, including the will of the creation, is subservient to the Will of 
Allah Ta'ala. Nothing can occur without His Will. 



But you shall not will except as Allah wills, the Cherisher of the Worlds. 

[Sura al-TakwTr 29] 

It is impossible for the will of anyone besides Allah to be accomplished in 
opposition to the Will of Allah Ta'ala. If this was possible it would imply the 
inability of Allah Ta'ala which would in turn negate His divinity since it is not 
possible that the Divine Being is unable to accomplish something. 




[Sura al-Nisa' 78] 




AI-'Aqida al-Tahawiyya 



38 




Ali of them waver in His WNI between His Grace and His Justice 31 . 



31 The entire universe belongs to Allah Ta'ala. As 'Owner' of the entire 
creation He possesses the full unreserved right to do with them as He Wills. 
It is not the right of the creation upon Allah that He does only that which is 
best for them. The Qur'an says: 



If it was necessary for Allah to always do that which is best for creation no 
person would have committed disbelief or disobedience and be caused to 
enter Jahannam as this certainly cannot be said to be best for him. 

Thus for whomsoever Allah has willed faith {Iman) it is on account of His 
Grace and for whomsoever He has willed disbelief (kufi) it is through His 
Justice. Injustice is to interfere in the possession of another - whereas the 
entire creation is possessed by Allah alone. 




Allah does what He wills 



[Sura Ibrahim 2v] 




Allah decrees whatsoever He wills 



[Sura al-Ma'ida 1] 
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He is above having opponents or rivals. 

There is none that can ward off His decree. There is none that can 
set back His command. There is none that can overpower His affair. 

We believe in all of that and we are certain that everything is from 
Him. 

^ ^ ^ 



/4//a/7 /eaofe astray whom He wills, and guides whom He wills. 

[Sura al-Muddaththir31] 
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[Prophethood] 

And (we say) 32 that Muhammad 33 , may Allah bless him and grant him 
peace, is His chosen Slave 34 , His elected Prophet, and His selected 
Messenger. 35 



32 After having completed the explanation of the aspects of faith relating to 
the Oneness of Allah Ta'ala and His attributes, the author begins the 
discussion of Prophethood (Nubuwwa) so as to complete the two 
fundamentals of faith viz. Tawhfd and Risala. 

33 This is the most famous of his noble names, which number one thousand 
or three hundred or ninety nine according to various opinions. The name 
Muhammad 'means 'one who is praised excessively.' This name was given to 
him by his grandfather 'Abd al-Muttalib on the seventh day after his birth by 
inspiration from Allah Ta'ala. 

The Prophet S is recorded as having said: 
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sJjlj ^j^J <_g JJl c-JUJl j tc-JUJl uf j ^wJi <j"^ j-*^ c_^JJl 

I have many names, I am Muhammad, I am Ahmad, I am al-MahT (The 
Eraser) by whom Allah erases blasphemy, I am al-Hashir (the Gatherer) 
behind whom people will be assembled, and I am al-'Aqib (the last of all 
prophets) 

[Bukhari] 

34 Slavery or Servitude of Allah Ta'ala is an attribute of esteem. It is one of 
the most beloved titles in the sight of Allah and Allah Ta'ala has used it in the 
Noble Qur'an to refer to The Prophet B in numerous verses. 

For instance when relating the incident of the Isra' (the Prophet's B 
miraculous night-journey to Jerusalem before his ascension to the heavens) 
the Qur'an says: 

Glory be to H/m, who carried His servant by night from the Holy Mosque to 
the Further Mosque the precincts ofwhich We have blessed, that We might 
show him some of Our signs. 

[Sura al-lsra' 1] 
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The attribute of being a slave of Allah makes clear the distinction between 
the status of the Creator and the created. The attribute of being Sustainer 
(Rabb) and Divine (//ah) is solely that of Allah Ta'ala. The Prophet S, despite 
his lofty and elevated rank, possesses the attribute of slavery to the Divine 
Sustainer. 

Neverthless, at times Allah Ta'ala grants to some of his slaves the ability to 
demonstrate extraordinary feats like bringing the dead to life, curing the blind 
etc. but the distinction between the slave and the master must be always 
clearly maintained. The Christians fell into error by blurring this distinction 
when they raised the Prophet 'Tsa (Jesus) «si to the rank of divinity after 
witnessing such marvellous events at his hands. The author chose to use 
the attribute of 'slave' for The Prophet S to emphasize this distinction. 

The Prophet S said: 

Do not exaggerate my praise as the Christians did for Jesus, son of Mary. I 
am but a slave. So call me the slave of Allah and His Messenger. 

[BukharTJ 

35 The scholars have defined NabT (Prophet) and Rasul (Messenger) 
differently. According to Shihab ibn Hajar: A NabTis a free, male, human- 
being who receives revelation of a divine law although he may not be 
instructed to convey it, whilst a Rasul is a free, male, human-being who 
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And that he is the Seal of the Prophets 36 , the Leader of the Pious 37 , 
the Chief of the Messengers 38 and the Beloved of the Lord of the 
Worlds 39 . 



receives revelation of a divine law and is instructed to convey it to others - 
whether he possesses a book that was revealed to him (or anyone before 
him) or not. 

Hence the term Rasul 'is more specific than Nabfand the principal distinction 
between the two is with regards to having received the instruction of 
conveying the message or not. 

36 The Qur'an states: 

Muhammad is not the father ofany ofyour men, but (he is) the Messenger 
of Allah, and the Seal o f the Prophets. 

[Sura al-Ahzab 40] 

The Prophet S said: 



AI-'Aqida al-Tahawiyya 44 



There will be thirty impostors in my community. Each one will claim that he is 
a prophet - whereas I am the seal of the prophets. There is no prophet after 
me. 

[Muslim] 

37 Piety (Taqwa) refers to the guarding of oneself from disbelief and all forms 
of disobedience to Allah. The Prophet S, being the leader of this Umma 
(community) and of all the previous prophets, is given the title "Leader of the 
Pious." 

38 In a hadTth the Prophet S is reported to have said: 

I will be the leader of the children of Adam on the Day of Judgement. 

[Muslim] 

39 The Prophet said: 

iul UI 
I am the beloved of Allah. 



[ Tirmidhi, Darimi ] 
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Every claim to Prophethood after Him is falsehood and pretence 40 . 



He is the one who has been sent to all of jinn and mankind 41 with 
truth and guidance and with light and illumination 42 . 



40 Since it is established that the Prophet is the final prophet any person 
who claims prophethood is in express denial of definitive textual evidence as 
contained in the verse of Sura al-Ahzab quoted above. Such denial can be 
nothing but deviation and falsehood. 

41 Consider for instance the verse: 

Say: 'O mankind, I am the Messenger of Allah to you all'. 

[Sura al-A'raf 158] 

Also see Sura al-Jinn verses 1 to 13. 

42 Truth signifies the purpose of creation of the heavens and the earth, which 
is to indicate to the Oneness of its Creator, Allah Ta'ala, and for the creation 
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[The Speech {Kalam) of Allah Ta'ala] 

j 4J i Js- j l V jS ^LuLfT *>t> |jj <u« t aJJ( ^^IS' 01«. jiJl jt j 



to serve Him. Guidance denotes the course of action that enables one to 
reach truth. Light and illumination referto the Divine law and religion 
supported with clear evidences. 

/4/7*/ /ftws o'/o' H/e reveal to you an inspired book by Our command. You d/d 
not know what the Book was, nor (what) the faith (was), but We made it a 
light, guiding thereby whom We please of Our servants; and most surely you 
show the way to the right path. 

[Sura al-Shura 52] 
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(And we say) that the Qur'an is the word of Allah. It came from Him 
as speech without (our comprehending its) form 43 . He sent it down 
on His Messenger as revelation. The believers believed him and 
testified to that, as absolute truth 44 . They are certain that it is the word 



43 The Qur'an is the Speech of Allah Ta'ala by which Allah Ta'ala 
commands, prohibits, informs and relates incidents. Speech (Kalam) is an 
eternal attribute of Allah Ta'ala. If Allah Ta'ala did not possess the attribute 
of speech it would mean that He is mute and hence imperfect. Imperfection 
and defects cannot be attributed to Allah. 



The actual speech of Allah, being His attribute, is also eternal and timeless 
like all His other attributes. It is without letter or sound. This is known as al- 
Kalam al-Nafsl 



The words and letters of the Qur'an that are written in the mushaf and that 
are recited is known as al-Kalam al-LafzT and is indicative of the actual 
speech of Allah (al-Kalam al-Nafsl) It is as if al-Kalam al-LafzT is the outer 
shell or cover, whilst al-Kalam al-NafsT is its core. 

44 The companions of the Prophet B witnessed the revelation of the Our'an 
upon the Prophet ft and were certain of its inimitability (l'jaz) and its being 
from Allah Ta'ala. On the other hand the disbelievers rejected its being from 
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of Allah in reality and it is not created, as is the speech of created 
beings 45 . Whoever listens to it and asserts that it is the speech of 
man has committed disbelief and Allah has reproached and criticized 
him and threatened him with his punishment when He, Most High 
said, 7 will enter him into the Blazing F/re.' Since Allah threatened 
with the blazing fire those 46 who say ' This is not but the speech of 
man' we know with certainty that it is the speech of the Creator of 
man and that the speech of man does not resemble it. 



Allah and falsely asserted its being the invention of the Prophet ii.This is 
outright kufr. 

45 Some deviant groups, like the Mu'tazila and Karramiyya, likened the Qur' 
an to the speech of man by claiming that it was created rather than being 
eternal and that it consisted of sounds and letters. This false belief spread 
in the times of some of the Abbasid caliphs who had adopted this opinion 
and put many of the 'Ulama, like Imam Ahmad ibn Hanbal, to great trial on 
account of upholding the view of the Ahl al-Sunna. 

46 The Munafiqun (hypocrites) asserted that the Qur'an was a forgery, being 
the words of the Prophet S and not a revelation from Allah. 
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Anyone who describes Allah with any of the characteristics of human 
beings has committed disbelief. Whoever sees this takes lesson and 
refrains from statements similar to that of the disbelievers, and knows 
that Allah togetherwith His attributes, is unlike man. 



>]< >j< >j< >]< >]< 



AI-'Aqida al-Tahawiyya 



50 



[The Vision (Ru'ya)] 



b» ^^Ip o { 5j^b b^j Jl ?4?J 5/^> b -4-«>J aj->-j ) ^ j 
J j^v J)\ ^j£- -^p-^SLiS Oo^bbl ( j^a tiJJi (J S-bs- b> J^J <• "UJlpj (J,bu 

J J^-JLJ 'y i iljl b> ( _ ? Lp ab*^» j Jli L5" j^i JL- j aJlp aJJ| ^^L^ 

<UjJ (J ji-b-v b« 4jU C bjl jJS>b juJk bjIjL (jjjbl* ijJ-ii 
4jLf- <UXJil b> ^\s- i j j jjL- j aJLP Aijl ^ Jl J J AiJ jv-L» 

The Vision (of Allah) by the people of paradise is true, without (their 
vision being) encompassing and without (the) manner (of their vision 
being known.) As the Book of our Lord as expressed: "Faces on that 
Day will be radiant, looking at their Lord. " The explanation of this is 
as Allah wills and knows. Every authentic report that has come down 
to us about this from the Messenger of Allah H and his Companions 
(May Allah be pleased with them) is as he said and its meaning is 
according to what He intended. We do not delve into that interpreting 
it according to our opinions or imagining it according to our desires. 
For indeed no one is safe in his religion except he who submits 
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(himself) to Allah, the Exalted and Glorified and to His Messenger Si 
and entrusts the knowledge of that which he finds unclear to the one 
who has knowledge of it. 47 



47 The Vision (Ru'ya) of Allah Ta'ala is in itself a possible occurrence. 
However this vision will not be in the manner that vision of physical objects 
takes place in this world. In the world it is necessary that the object being 
viewed be a light-reflecting object, in a specific direction and within a certain 
range from the viewer. Allah Ta'ala does not possess a physical body or 
form. Hence this mode of vision cannot apply to Him. The vision of Allah 
Ta'ala will be in some other way, the details of which are unknown to us. Not 
knowing the manner of this vision does not oblige us to reject it. Instead we 
affirm it and assign the full explanation of it to Allah Ta'ala. 

The Mu'tazila and other sects, like the Jahmiyya, held that Allah cannot be 
seen at all, even on the Day of Resurrection. They rejected the sound 
narrations of hadTth to the contrary, claiming that vision necessitates 
corporeality and direction, which are precluded for Allah, Most High. In 
contrast, the Ahl al-Sunna hold that Allah will most certainly be seen by the 
believers without our specifying how. This is based on the verse: 



Faces on that Day will be radiant, looking at their Lord 

[Sura al-Qiyama 22-23] 



In a hadith it is narrated: 
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Indeed you will see your Lord just as you see the moon. 



[BukharT] 



In another hadith the following is recorded: 




Suhayb * reports: The Messenger of Allah S recited the verse "For those 
who do good is the best (reward) and more (thereto)" and then said: When 
the people of Paradise will enter Paradise and the people of Hell will enter 
Hell, a caller will announce 'O People of Paradise! Your Lord wishes to fulfil 
His promise to you.' They will reply 'What can that be? Did He not make our 
scales weighty! Did He not brighten our faces! Did He not enter us into 
Paradise and save us from the Fire!' The Prophet M continued: Allah will 
then remove the veil and they will see him. By Allah! He will not give them 
anything more dear to them than His vision and there would be nothing more 
cool to their eyes. 




^S-H J\ AJ! 



[Musnad Ahmad] 
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The foot of Islam cannot be firm except on the back of submission 
and surrender. Whoever aims to gain the knowledge of that which is 
beyond his capacity to know, and his intellect is not content with 
submission, (will find that) his aim will veil him from pure belief in 
Allah's unity ( TawhJd), clear recognition (Ma'rifa) and true faith {Iman.) 
He will then waver between disbelief and belief, confirmation and 
rejection and acceptance and denial. He will be subjected to 
insinuations and find himself wandering, confused and full of doubt, 
being neither an accepting believer nor a denying rejecter. 
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Belief in the vision of Allah by the people of the 'Abode of Peace' is 
not correct if a person imagines what it is like, or interprets it 
according to his own understanding since the interpretation of the 
vision or of any of the attributes related to Lordship, is by abandoning 
interpretation and adhering to submission. Upon this is the religion of 
the Muslims. 

*>Uj Jj*- Ljj jU Ajjdl jij J j <u~idlj ^iJl Jji ji 

C AJl.i jjsJ! O jjO O t <LolJj>- jJl oli./? ; t_j j-^> 
4jjJl ^« Jj>-1 ol_>v9 (3 (_/*^ 

Anyone who does not refrain from negating (the attributes of Allah) or 
likening (Allah to the creation 48 ), has gone astray and has failed to 
understand Allah's Transcendence. This is because our Lord, the 
Glorified and the Exalted, is described with the attribute of Oneness 

48 Ta'tJI (Negating the attributes of Allah) and TashbJh (Resembling Allah to 
the creation) are both extremes which Imam TahawTwishes to reject. The 
Mu'tazila sect negated the vision of Allah Ta'ala on the assumption that they 
were maintaining His transcendence. Since Allah is unlike created things 
they averred that He cannot be seen as being seen is the attribute of 
physical objects. 

The Mujassima sect (Anthropomorphists), on the other extreme, affirmed 
vision of Allah Ta'ala in the same manner as physical objects are seen. 
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and Absolute Uniqueness and none of the creation is in any way like 
Him. 

He is beyond having boundaries, limits, parts or limbs 49 . The six 
directions do not contain Him like (they contain) all created things 50 . 



49 Allah Ta'ala is free of having limits and boundaries as these only apply to 
bodies that are confined and limited by space. Allah Ta'ala is not a physical 
entity and these things do not apply to Him. Similarly the Self (Dhat) of Allah 
is not made up of parts and limbs as these entail His being a physical body 
and negates Oneness in His self. 

Those verses of the Qur'an and narrations of hadTth that apparently seem to 
suggest limbs for Allah Ta'ala cannot be therefore understood literally. 
Rather, these verses and narrations must be confirmed, just as they are, and 
their meanings are to be assigned to the Knowledge of Allah Ta'ala without 
additions, subtractions, or substituting meanings imagined to be synonyms, 
whilst acknowledging Allah's absolute transcendence beyond the 
characteristics of created things. This approach is consistent with the 
Qur'anic verse "There is nothing whatsoever like unto hirri' [Qur ! an 42:11] 
and was the way of the Sa/a/^earlier scholars.) 
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Latter scholars (Khalaf) were compelled by circumstance to resort to 
figurative interpretation ( Ta'wJI) that preserved the divine transcendence and 
was within the parameters of classical Arabic usage without claiming that the 
interpretation suggested is the intended meaning with certainty. 

Both these approaches have been accepted amongst the Ah/ al-Sunna as 
mentioned by Imam al-NawawT in his famous commentary on Sahih Muslim 
and other scholars. 

For example, in the words of the Qur'an "Ai V (the literal English translation 
of which is "the hand of Allah") the Earlier scholars' (Salaf's) approach was 
to confirm and believe in it without knowing its meaning. Instead they 
consigned the knowledge of what is meant to Allah. This is called TafwTd. 
The Latter scholars (Khalaf) interpreted 'hand' to refer, for example, to the 
assistance or power of Allah. This is called figurative interpretation ( Ta'wTI) 

50 Directions do not apply to Allah Ta'ala since direction was created by Him. 
He is just as He was before creating direction, space and time. 

He was existent when there was no space 
He is now just as He was then 

In eternity, Allah was not in any direction nor place since these did not exist. 
If He assumed a direction after creating it then this implies a variation from 



AI-'Aqida al-Tahawiyya 



57 



the condition He was in. Variation in the Self (Dhaf) of Allah Ta'ala is not 
possible as it implies temporality. 

Allah Ta'ala is AI-GhanT\.e. The Independent. He is not in need of space and 
time. Claiming that Allah exists in a specific direction or place implies that He 
is in need of that space or direction. 

Likewise belief in the literal meaning of the common statement "Allah is 
everywhere" is equally false because 'everywhere' is the sum total of all 
space, expressed in Arabic as ot—SCj—T j whereas Allah Ta'ala is free of 
space. The statement that "Allah is everywhere" is not found in any of the 
classical 'AqTda references of the Ahl al-Sunna. 
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[The Ascent to the Heavens (M/'ra/)] 

The M/'raj {Ascent to the heavens) is true. The Prophet H was taken 
by night and made to ascend in person, in a wakeful state, to the 
heavens and from there to whatever heights Allah willed for him. Allah 
ennobled him in the way that He wished and revealed to him what He 
revealed to him. "The heart was not mistaken about what itsaw. "May 
Allah bless him and grant him peace in this world and the next 51 . 



51 The Prophet ft was taken at night from al-Masjid al-Haram (the Sacred 
Mosque) in Makkah al-Mukarramah to al-Masjid al-Aqsa (the Farthest 
Mosque) in Jerusalem and from there he was physically taken up to the 
heavens in a wakeful state. This ascension was not merely spiritual nor was 
it a dream. If it was a mere spiritual experience or a dream the disbelievers 
of Makkah would not have denied it so vehemently as they did when the 
Prophet S informed them of this journey. 
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Isra' refers to the earthly journey from al-Masjid al-Haram to al-Masjid al- 
Aqsa A journey that would normally take two months was miraculously 
undertaken by the Prophet S in a brief instant. This journey is established 
from the Qur'an: 

I jjk UxliI# ^ ->4j/-J j^J^>- AJI L^aiVI 

PwAe /s #7e £?e//7<7 (Allah) who d/d take his servant for a journey by night from 
the sacred mosque to the farthest mosque, whose precincts we d/d bless, in 
order that we might show him some of our Signs: for He is the one who 
hears and sees (all things). 

[Sura al-lsra' 1] 

Mi'raj refers to the journey from Bayt al-Maqdis (Jerusalem) to the heavens. 
This is confirmed by numerous ahadTth (narrations) detailing the miraculous 
incident of the Mi'raj. For instance, in SahTh al-Bukhari, a detailed hadTth is 
narrated by the companion, Malik ibn Sa'sa a, wherein the Prophet S 
related the events of night of his ascension to the heavens, in which he 
proceeded from the first to the seventh heaven meeting various Prophets. 



The renowned Our'anic exegete 'Allamah Ibn KathTr (rahimahu/lah) has 
recorded the incident of Mi'raj from various companions in his Tafsir and 
cites Hafiz Abu al-Khattab who states that the traditions in this regard are 
mass-transmitted by twenty five companions of the Prophet S. 
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[The Pool (Hawd)] 

The Hawd (Pool) which Allah has honoured the him (the Prophet S) 
with to quench the thirst of his community on the day of judgement, is 
true 52 . 



52 This is established in ahadTth that collectively reach the level of being 
mutawat/r (mass-lrar\sm\Hed) in meaning. The great scholar of hadTth Baqiyy 
ibn Mukhallad compiled an entire booklet in which he gathered these 
ahadTth. The total number of ahadTth together with the addendum by Ibn 
Bashkuwal amount to ninety nine. Ibn KathTr also collected all these ahadTth 
towards the end of his voluminous work on history Al-Bidaya wa al-Nihaya. 

The Prophet ft said: 

I am your predecessor at the Hawd (Poo\.) Some of you will be brought in 
front of me so that I will see them and then they will be taken away from me 
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[Intercession] 

The intercession (Shafaa) that Allah Ta'ala has stored up for them 
(i. e. the Umma) is true, as related in the narrations. 53 



and I will say, 'O Lord, my companions!' It will be said, 'You do not know 
what they did after you had left. 

[SahTh al-Bukhari] 

He S also said: 

<_j^io ^-yt s.L>_^Jl ^j^jS~ ^Sy^ j iiJ-^Jkt 

My /yaiwc/ (Pool) is (so large that it takes) a month's journey (to cross it.) Its 
water is whiter than milk, and its fragrance is more pleasant than musk and 
its drinking cups are (as numerous) as the (number of) stars of the sky. 
Whoever drinks from it, will never be thirsty again. 

[SahTh al-Bukhari] 

53 The Prophet S said: 
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Every prophet was granted an accepted prayer and I wish to reserve mine 
as intercession for my community {Umma) in the hereafter. 

[SahTh al-Bukhari] 

Shafa'a (Intercession) is of various types. The 'Supreme Intercession' is that 
which the Prophet H will make for the entire creation on the day of 
judgement for Allah Ta'ala to commence with the reckoning after the 
creation will be in immense difficulty. This intercession is especially reserved 
for the Prophet $S and is Al-Maqam al-Mahmud (the Station of Praise and 
Glory) referred to in the ayah: 

Keep vigil d u ring a part o f the night (i. e. pray Tahajjud), a n additional prayer 
foryou (O Muhammad.) Soon yourLord will exaltyou to a station of praise 
and glory. 

[Sura al-lsra' 79] 

'Abdullah ibn 'Umar* narrates thefollowing hadTth: 
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On the day of resurrection people will fail on their knees and every nation will 
follow their prophet and they will say, "O so-and-so! Intercede (for us before 
Allah), "t/i/ (the right of) intercession is given to the Prophet (Muhammad) # 
and that will be the day when Allah will raise him onto a station ofpraise and 
glory (i. e. Al-Maqam al-Mahmud). 

[SahTh al-Bukhari] 

The Prophet S will intercede with Allah Ta'ala to relieve the creation from the 
hardships on the plains of resurrection after they would have sought help 
from all the other prophets. 

In the books of hadTth a lengthy hadTth is narrated by Anas & in which the 
Prophet S said, "The believers will be kept (waiting) on the Day of 
Resurrection so long that they will become worried and say, "Let us ask 
somebody to intercede far us with our Lord so that He may relieve us from 
our place." 

The people will then go to the prophets from Adam Sfi9 to 'Tsa but every 
prophet will reply with the words 'l am not fit for this undertaking' and recount 
some error of his that he had committed. Eventually they will come to the 
Prophet S, and he will say : "I am fit for it. My Umma*. My Umma\" 

He will then fail down in prostration before Allah Ta'ala, and in the words of 
the Prophet S as narrated in the hadTth: "He (i. e. Allah) will leave me in 
prostration as long as He wills and then He will say, 'O Muhammad, raise 
your head and speak, for you will be listened to, and intercede, for your 
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[The Covenant {Mlthaci)] 



Jp- Oji j ^ol ^y» J,L>J aJJ( oJj>-( (JliJk! j 

The covenant (MTthaq) which Allah made with Adam SfiS and his 
offspring is true. 54 



intercession will be accepted, and ask, your request will be granted.'" The 
Prophet ft added, "So I will raise my head and glorify and praise Him as He 
will teach me. Then I will intercede." 

[SahTh al-Bukhari] 

Besides this form of intercession there will also be intercession for other 
purposes e. g. to acquit those that are to be sent to the Fire; to enter a group 
of believers into Paradise without reckoning; to raise the ranks of those in 
Paradise and to remove those believers that have already entered the Fire. 

54 This is mentioned in the verse of the Qur'an: 
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"And when your Lord brought forth from the loins of the children of Adam 
their progeny, and made them testify against themselves: "Am I not your 
Cherisher?" they said: "Indeed, we do testify. " Lest you should say on the 
Day of Resurrection: "Verily, we were unaware ofthis. " 

Sura al-Araf 172 

The precise manner in which this covenant was taken from the children of 
Adam is unknown to us. Nevertheless we confirm its having taken place as 
the Qur'an has informed us. 

In a hadTth the following is recorded: 

li 4^«^ s j^H> ^~j> j? ^»*>LJl <u!p ^ol jJL*- Al jl 

Jl* c 

?J^*Jl ^Jii Al J j— j Li Jjv j JUS ( jjL-*j jUl Jjfcf J^*j j jLL! «.^j^ c-ai^- 
4L>jc^I 5^»tiJ ju*JI (jL^ ISI Jj*- j jp Al 01 : j*JL— j <u!p Al Al J ^ j JlS 
lilj 3_Jrl aj J^-Ui 5Jrl Jj&l JUpI ^ J^p l? Lp o y:_ sJrl Jj&t J^*j 
jUl JjJ jLkpf j» J^p l? Lp o y:, j^>- jUI Jj>t J^jij 4JU*i^l jLiJ wUjJI jL*- 

jtJl aj J^>--Ui 

Allah created Adam and then wiped His hand over his back, brought out 
some of his progeny and said: "I have created these people for Paradise and 
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they will do the actions of the people of Paradise." He then wiped his back 
again and brought out some of his progeny and said: "I have created these 
people for the Fire and they will do the actions of the people of the Fire. One 
person then asked: "O Messenger of Allah! What then is action for?" The 
Prophet S replied: "When Allah Almighty creates a servant for Paradise he 
makes him do the actions of the people of Paradise until he passes away on 
such actions and thereby enters Paradise. Similarly, when Allah Almighty 
creates a servant for the Fire he makes him do the actions of the people of 
the Fire until he passes away on such actions and thereby enters the Fire." 

(Musnad Ahmad, Abu Dawud, TirmidhT) 
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[Pre-destination ( Tagcfff)] 



Indeed Allah Ta'ala knew, in eternity, the exact number of those who 
would enter Paradise and the exact number of those who would enter 
the Fire. This number will neither be increased nor decreased. 



Similarly their actions are those that were known to Allah that they will 
carry out. Each person is facilitated to what he was created for. 55 



55 TaqdTr (Pre-destination) is a secret of Allah Ta'ala in his creation. It is 
something beyond human comprehension. It constitutes the belief that Allah 
Ta'ala in eternity had known and predetermined everything that was to 
occur, at which time and in which way. Everything that occurs in the universe 
is in accordance with this predetermination. 



AI-'Aqida al-Tahawiyya 



68 



Verily, We have created a II things i n proportion and measure. 

[Sura Al-Qamar 49] 



Together with this belief in predestination it must also be accepted that man 
has been given a choice to adopt either the path of righteousness or iniquity. 
Man's being rewarded or punished in the hereafter will be on the basis of his 
exercising this choice in the right or wrong way. The focus of man should be 
on exercising this choice correctly rather than the predetermination of Allah 
Ta'ala, of which man has no knowledge. The Prophet S has instructed us to 
refrain from discussing predestination. 

JlJLj ^ ^ 3il j** s\>r Jli (. L-g-LP Aill ^> J Aill wLP ^ jAsr ( j£> 

^MS^I Aj C~ibr UJI ^ jJl J^J«il *-» t 0^1 bil^ U (S' Llp U Aill Jj^-j Lj 

U cJL-i t <u_gi! s-^^Aj j>>jJl jj! j»JSj j? jjjkj Jli J-«Jtil j»-ui4 Jli c^j^Uil 






It is reported by Jabir ibn 'Abdullah 4% that Suraqa ibn Malik ibn Ju'shum 4» 
came to the Prophet S and said: O Messenger of Allah, explain our religion 
to us (in a way) as if we have been created just now. The deeds we do 
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today, are they something that the pens have dried (after recording them) 
and they are occurring according to a predetermined decree or are these 
deeds occurring currently (i. e. without any predetermination)? 
The Prophet B replied: "In fact, they are something that the pens have dried 
upon (after recording them) and they are occurring according to a 
predetermined decree." 

Suraqa then asked: "If it is so, then what is the use of doing good deeds?" 
The Prophet §1 replied: "Continue doing action for every person is facilitated 
(to what he was created for.)" 

[Muslim] 

In another hadTth narrated by Sayyiduna 'AU* : 

y \j> Jj>-I y p-^-<-* L« (Jli ^ 4j j*2>*S, C~^0 JjtSti ^«Sv^i S j^fi^- j aJ 
jf ^Ui OS j V|j jUl J ^Jrl UlSO. «Uli L r j5' OSj V] 

^ Uli 1^ ^ s jULiJI Jjtil (jU-«-) « jULiJI Jj&I L»l j e^U^JI Jj&I J^*J 

T- ^ f ' i tf f' -» , - ' -'m i ' , -'f f tf ' , -a- i 'ff, i T 'f 
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While we were in a funeral procession in the BaqT Cemetery, Allah's 
Messenger came and sat down, and we sat around him. He had a small 
stick in his hand and he lowered his head and began scraping the ground 
with it. 

He then said, "There is none among you, and no created soul but has his 
place written for him either in Paradise or in the Fire, and also has his fate of 
being fortunate or wretched (in the Hereafter) written for him." 

A man said, "O Messenger of Allah! Shall we depend upon what is written 
for us and give up doing (good) deeds? For whoever among us is destined 
to be fortunate (in the Hereafter), will join the fortunate people and whoever 
among us is destined to be miserable will do such deeds as are 
characteristic of the people who are destined to misery." 

The Prophet B said, "Those who are destined to be fortunate (in the 
Hereafter) will find it easy to do the deeds characteristic of those destined to 
fortune, while those who are to be among the wretched (in the Hereafter), 
will find it easy to do the deeds characteristic of those destined to misery." 

Then he recited the verses: 
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Actions are judged according to the last of them. The fortunate is he 
who was fortunate by the decree of Allah, and the wretched is he who 
was wretched by the decree of Allah. 56 



As for him who gives (in charity) and keeps his duty to Allah and believes i n 
the best reward from Allah, We w/l/ facilitate for him the path ofease. But he 
who /'s a greedy miser and thinks himself self sufficient, and denies the Best 
reward from Allah we will facilitate for him the path forevil. (Qur'an 92:5-10) 

[BukharT, Muslim] 

The Qadariyya sect denied ra^dv^Predestination) and held the false belief 
that everything that occurs was not predetermined in the knowledge of Allah 
Ta'ala but Allah Ta'ala comes to know of them as they occur. 

56 This fortune and wretchedness is by the decree and predetermination of 
Allah Ta'ala and is established by the final actions of a person prior to his 
demise. A person who led a life of disbelief and sin but towards the end of 
his life repented and believed in Allah Ta'ala is fortunate and successful and 
will be made to enter Paradise. On the other hand a man who led a life of 
belief and righteousness but later reneged and died on disbelief is wretched 
and will be thrown into the fire of Jahannam. 
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^ju JL» dil* dUi ^Js- ^Jjfij ji t <ul^ J JU; <oj1 ^ jAaJI J^>l j 

t Jaj dUi j-* jJbU jJbUi t oLJikJl 

The exact nature of ra<7tf/?(Predetermination) is Allah's secret in His 
creation, and no angel brought near (the Throne) nor any prophet 
sent (with a message) has knowledge of it. Delving into it and 
ruminating about it leads to loss, is a stairway to deprivation, and a 
step towards deviation. 

So beware about thinking, reflecting or letting doubts assail you with 
regards to this matter. Allah has kept the knowledge of 
predetermination away from the creation, and has forbidden them to 
investigate into it, as Allah has said in His Book, "He is not asked 
about what He does but they are asked!' Hence anyone who asks: 
'Why did He do that?' has rejected the judgement of the Book, and 
anyone who rejects the judgement of the Book is a disbeliever. 
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yiS' i jaA\ jJL(J( ?.Uo1 J t jiS" i _^>r jll pAx}\ jLSCjla t i yLL» (jliU (J 

i jiil! ^LJI c_JU* iJyj c ij^ji! (JbJl Jj>JL VI ci~Sj Vj 

This is the gist of what those of Allah's friends with enlightened hearts 
need to know. This constitutes the grade of those firmly grounded in 
knowledge. For there are two kinds of knowledge: knowledge which is 
accessible to created beings, and knowledge which is not accessible 
to created beings. Denying the knowledge which is accessible is 
disbelief, and claiming (to possess) knowledge which is inaccessible 
is disbelief. Belief can only be correct when accessible knowledge is 
accepted and inaccessible knowledge is not sought after 57 . 



57 Knowledge that is accessible is that which is attained by clear proof e. g. 
knowledge of the Creator, His eternity, His power, His perfection from all 
facets of deficiency and traces of temporality. It also refers to knowledge of 
the commands and prohibitions of the SharT'a as found in the Qur'an and 
hadTth. Rejection of such knowledge is disbelief. 

Inaccessible knowledge is, for example, knowledge of the unseen that Allah 
has reserved for Himself, knowledge of destiny, the precise time of Oiyama 
(Resurrection) etc. Claiming to possess such knowledge is also disbelief. 
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The Qur'an tells us: 

J'»-»', itff '. >'T' |'^ 

5ay: 'Ato/7e knows the unseen in the heavens and earth except Allah. 'And 
they a re not aware when they shall be raised. 

[Sura Al-Naml 65] 

However at times Allah Ta'ala does inform some of his messengers of things 
of the unseen as is mentioned in the verse: 

Knower of the Unseen, and He discloses not His unseen to anyone, 
save only to such a Messenger as H e Is well-pleased with; 

[Sura al-Jinn 26-27] 
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[The Tablet (Lawh) and the Pen (Qa/am)] 




We believe in the Tablet (Lawh) and the Pen (Qa/am) 58 and in 
everything written on it. 



58 Al-Lawh al-Mahfuz (The Protected Tablet) and al-Qalam (the Pen) are 
both celestial creations of Allah Ta'ala made from light. 

The Qur'an speaks of the Tablet in the verse: 




r- 



Nay, itis a glorious Our'an, (Inscribed) in a tablet preserved. 

[Sura Al-Buruj 22] 




Nun. By the Pen and by the (Record) which (men) write! 



[Sura al-Qalam 1] 
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O ji>«<J Js\^ 4j1 aJ (JUj Aill 4*5" j.^, ^^Ip jv-giS' (jliU £*£>r! jii 
t 4»LaJ( ^»jJ J,1 Jjli' J-» U *iaJl cJ^r aJLP ! JjJlSj 1 UjlS' o jIjosJ aJ 

If all of creation were to gather together to make something fail to 
exist, whose existence Allah had written on the Tablet, they would not 



It is our belief that with the command of Allah Ta'ala the Pen wrote on the 
Tablet everything that is to occur until the Day of Oiyamah. The Qur'an 
states: 

Everything We have numbered in a clear register. 

[Sura YasTn 12] 

According to a hadTth reported by 'Ubada ibn Samit 4e the Prophet S said: 

L-^f ISU j b J L» l-^I aJ JUi jJLajl aJiI jJL^ L. J jf jl 

apLJI ^ JS" jJiliL» t_j5"l Jli 

The first thing that Allah created was the Pen and He said to it 'Write!' It said: 
'My Lord, what shall I write?' He (Allah) replied: 'Write down what has been 
ordained for all things until the establishment of the Hour." 

[Abu Dawud, TirmidhT, Musnad Ahmad] 
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be able to do so. Likewise, if all of creation were to gather together to 
make something exist which Allah had not written on it, they would 
not be able to do so. The Pen has dried having recorded all that will 
occur until the Day of Judgement. Whatever a person misses he 
would have never obtained, and whatever he gets, he would have 
never missed. 59 



59 

AJll Ja «s- 1 (.dllii^ AJll Jajb-I oUiT dJulpf gjl b Jlii Ujj jJL. j <ulp 

j\ 4^Sfl Of pipi j tali b ^ycu-li c~i*i^! lilj ca)1I JL-Ii cJL- lil tdl»b4 «-^4 

jlj c dJ i A)ll 4 .sT J i s . ( ^io VI ^ s-^j ^jIp 

C- j i dJLlp 4&I 4^S" Ji «• L ^io VI ^ Jj^! ^ ii Jj-^i 01 ^jlp I jX*Jtorl 

Ibn Abbas *> reports that once I was riding behind the Prophet S when he 
said to me: "Young man, I will teach you some words: Preserve (your 
obligations toward) Allah and He will preserve you. Guard (your obligations 
toward) Allah, and you will find Him by your side. When you ask, ask Allah. 
When you seek aid, seek it from Allah. And know, that if the entire nation got 
together to benefit you in some way, they could never benefit you at all 
except for that which Allah had already decreed for you. And, if they all got 
together to harm you in some way, they could do you no harm except for 
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(^Ai; dUi 

L_j! LS'lif <u5 J 15 Lc. :>Ip j 

It is necessary for the slave (of Allah) to know that Allah already knew 
everything that was going to happen in His creation and He has 
decreed it in a detailed and decisive way. There is nothing that He 
has created in either the heavens or the earth that can contradict it, 
nor delay it, nor add to it, nor erase it, nor change it, nor decrease it, 
nor increase it in any way. This is a fundamental aspect of belief, a 



that which Allah had already decreed for you. The pens have been lifted, 
and the pages have dried." 

[TirmidhT] 
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necessary element of recognition and admission of Allah's Oneness 
and Lordship. As Allah says in His Book: 'He created everything and 
decreed it in a detailed way. And He also says: " The matter of Allah 
is a decree determined." So woe to anyone who argues with Allah 
concerning the decree and who, with a sick heart, starts delving into 
this matter. In his delusory attempt to investigate the Unseen, he is 
seeking a secret that can never be uncovered, and he returns as a 
sinner and a great liar. 



AI-'Aqida al-Tahawiyya 



80 



[The Throne ( 'Arsh) and the Chair (Kurs/yy}] 



The Throne ( ^l/"s/7) and the Chair {KursTyy) are true 60 . 
He is independent of the Throne and what is beneath it. 



60 Allah Ta'ala has mentioned both AI-'Arsh (the Throne) and Al-Kursiyy (the 
Chair) in the Noble Our'an: 

H/s Chair {KursTyy) extends over the heavens and the earth. 

[Sura al-Baqara 255] 

And he /s the Lord o f the Mighty Throne ( Arsh) 

[Sura al-Tawba 129] 

The 'Ulama have given different interpretations of these. However the most 
acceptable view is that since they are established in the Our'an and HadTth 
and do not relate to practice they should be taken in their literal and 
apparent sense as physical celestial creations of Allah Ta'ala, even though 
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He encompasses everything and is above it 61 , and what He has 
created is incapable of encompassing Him. 



we may not know their precise description. It is necessary to believe in them 
as such and not to interpret them figuratively. 

We know from the Qur'an and Hadith that the Throne is carried by angels 
and is the roof of Jannat al-Firdaws (the highest stage in Paradise.) 

The Qur'an tells us: 

An on that day eight shall carry above them the Throne ofyour Lord. 

[Sura al-Haqqa 17] 

However Allah, Most High, is not in need of being positioned on the 'Arsh 
and remains as independent of position as He was before the creation of the 
'Arsh. 

61 Allah Ta'ala encompasses everything by His Knowledge and He is above 
everything in status. His 'encompassing everything and being above' does 
not refer to His literally encompassing all things like a container surrounds 
what is contained within it nor to His literally being above everything as these 
are particularto corporeal entities. 

The Our'an says: 



AI-'Aqida al-Tahawiyya 



82 



H e is the Omnipotent over His slaves 

[Sura al-An'am 18] 

Imam al-Ghazali stated, in the section of his Ihya' al-V/umVnal deals with 

aspects of belief titled Al-Qawa'id wa l-'Aqa'id: 

Allah is above the Throne, above the heavens, above everything, 
with a highness that does not make Him any closer to the Throne or 
the Heavens, just as it does not make Him any further from the 
Earth." 



Ibn Hajar writes in Fath al-Ban: 



When we say: "Allah is above the Throne" (Allah 'ala /-' 
Arsh), it does not mean that He is touching it or that He is 
located on it or bounded by a certain side of the Throne. 
Rather, it is a report which is transmitted as is, and so we 
repeat it while at the same time negating any modality, for 
there is nothing like Him whatsoever, and from Him is all 
success. 
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[The Prophets, Angels and Scriptures] 




We say with belief, acceptance and submission that Allah took 
Ibrahim as an intimate friend and that He spoke directly to Musa 62 . 



62 This has been mentioned in the Qur'an and we therefore affirm it as is 
appropriate to the majesty of Allah, without any figurative interpretation. At 
the same time we do not attribute to Allah that which is not befitting for His 
majestic Being such as feelings of affection, that accompany intimacy in 
relation to human beings, or speech consisting of letters and sounds. 




And Allah took Abraham as an intimate friend. 



[Sura al-Nisa' 125] 




And Allah spoke to Moses directly. 



[Sura al-Nisa' 164] 
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We believe 63 in the Angels 64 , and the Prophets 65 , and the Books 
which were revealed to the Messengers 66 , and we testify that they 
were all following the manifest Truth. 



63 The Qur'an states: 



The Messenger believes in what has been revealed to h/m from h/s Lord, as 
do the men o f Faith. Each one (of them) believes i n Allah, His Angels, His 
Books, and His Messengers. "We make no distinction (they say) between 
one and another ofHis Messengers. 



64 The Mala'ika (Angels) are celestial creations of Allah Ta'ala made of light. 
They ascend and descend continuously between the heavens and earth and 
have been assigned various tasks. Their pleasure is in the remembrance of 
Allah and His worship. They do not disobey Allah in the least and never fail 
to do as He commands. 




[Sura al-Baqara 285] 



65 The Prophets are men chosen by Allah to deliver His message. Allah 
Ta'ala has honoured them to be intermediaries between Him and His 
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servants. This rank of Prophethood is granted by Allah to whomsoever He 
wishes and cannot be attained by personal effort. 

Allah knows best with whom to place His message. 

[Sura al-An'am 124] 

The Prophets are protected from all types of sin and are higher in rank than 
the angels. Amongst them some are of a higher rank than others. 

T/70se Messengers, some We have preferred above others. 

[Sura Al-Baqarah 253] 

66 Allah Ta'ala revealed books to various Prophets by speaking to them 
directly or through the intervention of an angel. Both the words and the 
meanings of these revelations are from Him. We believe in all the revealed 
books in their original form. However the versions of the Bible, Torah, 
Psalms, etc. that are prevalent today contain many interpolations and 
additions to the original Divine words and therefore cannot be entirely relied 
u pon. 
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[The People of the Qibla\ 



We call the people of our Qibla Muslims and believers as long as they 
acknowledge what the Prophet, may Allah bless him and grant him 
peace, brought, and accept as true everything that he said and told 
us about without denying any of it 67 . 



67 Anas ibn Malik 4& reports that the Prophet ft said: 

"Whoever prays our prayer, faces our Qibla and eats what we slaughter, he 
is a Muslim and is under the protection of Allah and the protection of His 
Messenger. Do not act treacherously against Allah with respect to those 
under His protection." 

[Bukhari] 



Any person who professes to accept whatever was brought as religion by 
the Prophet H will be accepted by us to be a Muslim and a believer and will 
be treated as such. However if it is proven that a person rejects an 
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We do not enter into vain talk about Allah 68 nor are we unmindful 69 of 
the religion of Allah. 



established doctrine of the Prophet that is known to be part of Islam 
essentially then such a person cannot be regarded as a believer. 

68 We don't declare anything about the Self (Dhat) of Allah Ta'ala without 
knowledge and without its being established by a transmitted proof from the 
Qur'an and HadTth. We also don't deliberate over the Dhat as 
comprehending it is beyond our ability. 

69 The Arabic word numan' could mean 'unmindful' and also could mean 
'dispute'. If the latter is taken then the translation will read: "We do not 
dispute with regards to the religion of Allah." In other words it is incorrect to 
create doubts in the minds of the people of truth by disputing in religious 
matters raising the doubts created by the heretics seeking to misguide 
people. 
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[The Our'an] 

Jh\ jjss j i ^JL- j aJlp ^^L^» ,jJL« ^ll <uJL*i i OyVI 

APU- ejJlisi 

We do not argue about the Our'an 70 and we testify that it is the 
speech of the Lord of all the Worlds which the Trustworthy Spirit 
brought down and taught the most honoured of all Messengers, 
Muhammad, may Allah bless him and grant him peace 71 . It is the 



70 We do not argue about the Our'an but accept it to be the eternal 
uncreated speech of Allah Ta'ala that does not consist of letters and sounds. 
Likewise we accept all the established modes of recitation (Qira'at) and we 
do not quarrel over them. 

71 The Our'an was revealed to the Prophet S through the intervention of the 
angel Jibril asa: 
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speech of Allah and no speech of any created being is comparable to 
it. We do not say that it is created and we do not go against the 
general body of Muslims 72 . 



Verily this is a Revelation from the Lordofthe Worlds: brought 
downbythe Trustworthy Spirit, upon your heart so that you may be 
one o f the warners, i n a clearArabic tongue. 

[Sura al-Shu c ara' 192-193] 

The words of the Qur'an were taught to the Prophet S by the angel Jibril «s: 



72 Allah Ta'ala has honoured this Umma by granting its consensus {ijma) the 
status of binding evidence. Acting contrary to consensus of the Umma is 
deviation. Allah Ta'ala says: 






One ofmighty powers had taught him 



[Sura al-Najm 5] 
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Whoever opposes the Messenger after guidance has become clear to h/m 
and follows a path other than that of the believers we w/7/ leave h/m /n the 
path he has chosen, and /and h/m I n Hell - what an evil refuge! 

[Sura al-Nisa' 115] 

The Prophet S said: 

4jLp ^ ^'%^^\ aJLj ^}j>- JJLj jJU JLi ApLoJrl (J jli 

"Whoever separates from the group (Jama'a) even the distance of a 
ha nd s pan has indeed thrown offthe y oke o f Islam from his neck. " 

[TirmidhT] 

He also said: 

jJapSfl al^Jli j^-Ip 
"Stick to the vast majority!" 

[Ibn Majah] 
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[Disbelief (Kuff)] 




We do not declare any of the people of the Qibla to be disbelievers 
because of any wrong action (they have done), as long as they do not 
consider that action to be lawful 73 . 



73 Commission of a major (or minor) sin, although forbidden, does not cast a 
person out of the fold of Islam. However if a person considers lawful that 
which is definitively proven to be forbidden by Allah then such a person has 
in fact rejected the law of Allah and is therefore a disbeliever. 

The proof that sin itself does not amount to disbelief are the following verses: 



I f two parties among the Believers fail into a quarrel, make you peace 
between them. 




O you who believe! Turn to Allah in sincere repentance 



[Sura al-Tahrim 8] 




[Sura al-Hujurat 9] 
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Nor do we say that the wrong action of a man who has belief does not 
have any harmful effect on him 74 . 



In both the above verses the Qur'an refers to those that committed sin as 
'believers' clearly indicating that the commission of sin does not render a 
person a disbeliever, as was the view of the Khawarij, nor out of the fold of 
Islam, as was the view held by the Mu'tazila. 

74 The Murji'a sect held the view that wrong actions have no harmful effect 
on a person as long he has belief. This belief was diametrically opposed to 
the view of the Khawarij who held that wrong actions render a person a 
disbeliever. 

The Ahl al-Sunna do not agree with either of these extremes and maintain 
that evil actions do have an effect on the person who commits them both in 
this world and the hereafter. The numerous verses of the Qur'an and 
narrations of hadTth that contain severe warnings of punishment for those 
that disobey the laws of Allah are clear testimony to this. 
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We hope that Allah will pardon the people of right action among the 
believers and grant them entrance into Paradise through His mercy 75 , 
but we cannot be sure of this, and we cannot testify that they will be 
in Paradise 76 . We ask forgiveness for the people of wrong action 



75 Right action does not guarantee a person salvation or entrance into 
Paradise. Rather it is the mercy and benevolence of the Almighty that is 
sought after. The Prophet S said: 

Of ^1 UI Jli Aill J j— j L) Cjf IjJlS <.4L_*j aJtI ^Jj^I Jj^wb J 

Ato/7e o/yow w//// e/7fe/- Paradise through his good deeds. They (the Prophet's 
companions) said, 'Not even you, O Allah's Messenger?' He said, "Noteven 
me, unless Allah covers me with His favour and mercy. 

[BukharTJ 

76 We cannot be certain about any specific believer that he will most certainly 
enter Paradise as the possibility of his committing disbelief or his actions 
being rejected on account of pride or ostentation exists and is unknown to 
us. 
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among the believers 77 and, although we fearfor them, we do not 
despair regarding them 78 . 

aJlDI Jj&NJ L^o Jjjj*- j t ^1^1 JUL. ^bVI j j^H j 

Certainty (of deliverance) and despair (of mercy) both remove one 
from the true religion 79 . The path of truth for the people of the Qibla 
lies between the two 80 . 

77 Believers have been commanded to seek forgiveness for one another. 

/ (7/7e Prophet Nuh mi) said: Ask forgiveness from your Lord; 
for He is always Most-Forgiving 

[Sura Nuh 10] 

The angels and the prophets have also been instructed to seek forgiveness 
for the believers. 

78 Despair from the mercy of Allah is a sign of deviation. 

/4/7£/ M//70 despairs ofthe mercy ofhis Lord, excepting those t fiat are astray? 

[Sura al-Hijr 56] 
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79 Allah Ta'ala has promised reward for those who do good and has warned 
of punishment for the evil doers. He has the ability to carry out either on 
whomsoever He wills. Being certain of salvation is to regard Allah to be 
unable to mete out punishment and despairing of His mercy implies His 
inability to grant reward. Both of these lead to disbelief. 



Did they then feel secure against the plan of Allah? But no one can feel 
secure from the plan of Allah, except those (doomed) to ruin. 



O my sons go and enquire about Joseph and his brother, and never give u p 
hope o f Allah 's comfort: truly no one despairs o f Allah 's comfort, except 
those who have no Faith. 



[Sura al-Araf 99] 





[Sura Yusuf 87] 



80 Hope and fear are like two wings for a believer in his flight to Allah and the 
abode of the hereafter. A person must fear and be conscious of Allah's 
reckoning as well as be hopeful of Allah's mercy at the same time. 
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Tfte//- ///77/?s <±> forsake their beds of sleep, while they call on their Lord, in 
Fear and Hope: and they spend (i n Charity) out ofthe sustenance which we 
have bestowed on them. 

[Sura al-Sajda 16] 

--''l'' ^ M 'i ' ■* " * ' ' "*='' 

Tftose #7ey ca// a/'e themselves seeking the means to come to their 
Lord, which o f them shall be nearer; they hope for His mercy, and fear His 
chastisement. 

[Sura al-lsra' 57] 

f ^ f , , ', ' f - .fr, ' * » i 



Surely those who tremble in fear of their Lord, and those who believe in the 
signs of their Lord, and those who associate naught with their Lord, and 
those who give what they give, their hearts f uli of fear because they are 
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A person does not step out of belief except by rejecting what brought 
him into it 81 . 



returning to their Lord - it is these who hasten in every good work, and these 
who are foremost in them. 

[Sura al-Mu'minun 57-61] 

I jjlf. U j jjJj ji^S] jdSllJjiAJllJj^jb cii cJli L^lp <Uil (^jv^ j 2L1jLp ^ 

A'isha W once asked the Prophet S whether the verse of the Qur'an 
"those who give what they give whilst their hearts are f uli offear" refers to 
one who commits fornication and drinks wine. The Prophet ft replied, "No, O 
daughter of the Truthful (AI-SiddTq)\ Instead it refers to the man who fasts, 
prays and gives charity yet he fears that this will not be accepted from him." 

[TirmidhT] 

81 Iman (Belief or Faith) and Ku fr (Disbelief) are the opposites of one 
another. A person only becomes a believer once he accepts the necessary 
requirements for belief. Likewise he becomes a disbeliever by denying any 
of these reguirements. Commission of sin does not render one a disbeliever. 
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[Belief (Jmari)\ 

Belief consists of affirmation by the tongue and acceptance by the 

heart 82 . 

Everything that is authentically proven from the Prophet, upon him be 
peace, regarding the Shari a and the explanation (of the Qura n 
and of Islam), all of it is true 83 . 



82 The essence of Iman (Belief or Faith) is acceptance by the heart of the 
existence of Allah and the truth of everything that the Prophet S brought. 
However since this is an internal action, hidden from others, affirmation by 
the tongue is used as a sign for this acceptance and forms the basis for the 
application of worldly laws. 

83 A believer is required to accept everything that is proven from the Prophet 
S even though all the details are not spelt out or known to him. This form of 
'concise belief applies, for example, to belief generally in the angels, 



AI-'Aqida al-Tahawiyya 



99 




Belief is, in essence, the same for everyone 84 . The superiority of 
some over others in it is due to their fear and awareness of Allah, 
their opposition to their desires, and their adherence to what is most 
pleasing to Allah 85 . 



prophets etc. However when the details are noted then 'detailed belief is 
necessary e.g. specific belief in the angel Jibril «si or the prophet Musa 3SB. 

84 The essence of Iman (Belief or Faith) is complete unreserved acceptance 
by the heart to the level of certainty. This acceptance is the same for all 
believers and cannot be said to be found more in some than others. 

85 Differences exist amongst believers with respect to the radiance of their 
faith, the good actions it gives rise to and the effects it brings about. This is 
what is meant in the numerous verses of the Qur'an and in the hadTth when 
increase in faith is referred to. However there can be no increase or 
decrease in the certainty of faith itself. 



Those only are believers who, when Allah is mentioned, their hearts become 
full offear, and when His signs are recited to them, it increases them in faith. 
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C \ £ £ 

Ali believers are the friends of Allah 86 and the noblest of them in the 
sight of Allah are those who are the most obedient and who most 
closely follow the Qur'an 87 . 



[Sura al-Anfal 2] 



86 The Qur'an says: 

/4//a/7 /s /fte Friend / Protector of those who have faith 

[Sura al-Baqara 257] 

87 The Qur'an tells us: 



l/e/7/y #7e mos/ honoured ofyou in the sight of Allah is (he who is) the most 

righteous amongst you. 

[Sura al-Hujurat 13] 

The Prophet ft said: 

iS y^. VI LiyJ J^ai V 

r/7e/i9 /s no superiority for an Arab over a non-Arab except in piety. 

[Musnad Ahmad] 
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Belief consists of belief in Allah, His Angels, His Books, His 
Messengers, the Last Day, and belief that the Decree - both the good 
of it and the evil of it, the sweet of it and the bitter of it - is from Allah, 
Most High 88 . 



88 Each of these aspects of faith has been explained in the preceding pages 
and is summed up by Imam al-TahawT in this passage based on the 
following verse of the Qur'an and the hadTth of Jibril «si. 

£ , , ° •» ' ^ f £ „ , £ . •* „ 'J' ^ j> ^ j,^. 



T/7e Messenger believes in what has been sent down to h/m from his Lord, 
as do the faith f ul. They a II believe i n Cod, His angels, His scriptures, and His 
messengers. We make n o distinction between any of His messengers, ' they 
say, 'We hear and obey. Grant us Your forgiveness, our Lord. To You we all 
returnl' 




[Sura al-Baqara 285] 
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We are believers in all of that. We do not make any distinction 
between any of the Messengers and we accept as true what all of 
them brought 89 . 



Bukhari and Muslim narrate the well-known hadTth narrated by 'Umar ibn al- 
Khattab <*> wherein it is mentioned that the Archangel Jibril asa came to the 
Prophet % in the form of a man and asked him questions relating to the 
religion. When asked about Iman (faith) the Prophet S said: 

Faith consists of belief in Allah, His Angels, His Books, His Messengers and 
the Last day and to believe in the Decree - the good of it and the bad of it. 

[BukharT, Muslim] 

89 All the Prophets carried Allah's message to His slaves. We are required to 
believe in each of them as a true Messenger of Allah. Rejection of any one 
Messenger of Allah renders one a disbeliever. 




We make no distinction between any one ofHis Messengers. 

[Sura al-Baqara 285] 
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[Major Sins] 

Those of the community of Muhammad, may Allah bless him and 
grant him peace, who have committed grave sins will not remain 



CsyDuj (ji^-lj J-*i>lj J»^a^jI Jl JjjI l>j UJI JjjI Uj 4i)L) II. I J IjJy 

' -«i , J' > T •» 'C „ , * - f '* ,/J 

5o /yow believers], say, 'We believe in God and in what was serit down to us 
and what was sent down to Abraham, Ishmael, Isaac, Jacob, and the Tribes, 
and what was given to Moses, Jesus, and all the prophets by their Lord. We 
make no distinction between any ofthem, and we devote ourselves to Him. ' 

[Sura al-Baqara 136] 



AI-'Aqida al-Tahawiyya 



104 



forever in the Fire, provided they die and meet Allah as believers 
affirming His Oneness even if they have not repented 90 . 



f axpLU Jjss( (jyiiLiJl 4pLLi j ax*^ Lg^» j£ f djjju jUl <J 

They are subject to His WNI and Judgement. If He wishes, He will 
forgive them and pardon them through His grace, as He has 
mentioned in the Qur'an when He said: 'And He forgives anything 
less than that (shirk) to whoever He wills' and if He wishes, He will 



90 Being destined to dwell forever in the Fire (of Jahannam) is the most 
severe form of punishment and is therefore reserved as retribution for Kufr 
(disbelief), which is the worst crime. Hence a believer that has been entered 
into Jahannam, for sins that he may have committed and not repented from, 
will not remain therein forever and will eventually be admitted to Paradise. 
This is in refutation of the view of the Mu'tazila who held the opinion that 
such a person will remain in the Fire forever based on their assumption, as 
explained previously, that he is out of thefold of Islam. 
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punish them in the Fire out of His Justice 91 . Thereafter he will bring 
them out of the Fire through His Mercy, and the intercession of those 
who were obedient to Him 92 , and send them to Paradise 93 . 



91 It is not binding on Allah to punish those who commit sins, even if these 
sins be major and even if those that committed them had not repented. If 
Allah wills He may pardon them out of His Grace and admit them directly into 
Paradise. 

92 The opportunity to intercede will also be granted, in addition to prophets, 
to angels and righteous believers as mentioned in part of a lengthy hadTth: 

The Prophet S said: Allah, Most High, will then say: The Angels have 
interceded, the Prophets have interceded and the believers have interceded. 
None remains except the Most Merciful of all those who show mercy. 

[Musnad Ahmad, Sahih Muslim] 

In another hadTth the Prophet S said: 

A number of people more than the tribe of Banu TamTm will enter Paradise 
on account of the intercession of one person from my Umma. 
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[Musnad Ahmad, Mustadrak al-HakimTirmidhl] 

93 In a hadith recorded in SahTh Muslim the Prophet S is reported to have 
said: 

apLLjJIj jif Uj>J I yUf ISI aJUI ^_&L*li pj&blia-^ Jli jl ^iJu jUl 

I j-^JI 3Jrl Jjfcl b JJ SJrl jlil ^Ip l jii _yL>> yLi ^J> «• L y*j 

The people of the Fire (i. e. the disbelievers) will remain there (forever), 
neither dying, nor living. But there are people who will enter the Fire because 
of their sins, and will (eventually) be caused to die (and lose all sense) 
therein, so that they become like burnt coals. Permission will then be 
granted for intercession to be made, and they will be brought forth in groups 
and scattered over rivers of Paradise, and it will be said, "O people of 
Paradise, pour water on them. Then they will grow (quickly) like seeds in the 
silt left by a flood. 

[SahTh Muslim] 
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«tf^SO Jj&tS" JJjUi! J *^1«*S (i J 4XV-a J*f JjJ JUJ jl dDi J 

This is because Allah is the Protector of those who recognize Him 94 
and does not treat them in both worlds in the same way as He treats 
those who fail to recognize Him and who are bereft of His guidance 
and have failed to obtain His protection 95 . O Allah, O Protector of 
Islam and its people; make us firm in Islam until we meet You 96 . 



94 



That is because Allah is the Protector of those who believe, but those who 
reject Allah have no protector. 

[Sura Muhammad 1 1] 

95 Allah tells us in the Qur'an: 



I OiAIo O' oUl-JI I _j>jo-l jiAJI ^ 



C/ - <±> Afose M//70 commit evil deeds think that We shall make them as those 
who believe and do righteous deeds, equal their living and their dying? How 
ill they judge! 
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[Suraal-Jathiya21] 



Orshall We make those who believe and do righteous deeds as the workers 
of corruption in the earth, or shall We make the God-fearing as the 
transgressors? 

[Sura Sad 28] 

96 Imam al-TahawT makes this supplication in accordance with the prayer of 
the Prophet S reported by Anas <&: 

iiUjf ^ <u ^ aU\ j ^*>L-^I Jj L. 

O Allah, O Protector of Islam and its people; 
Make me firm in Islam until I meet You 

[Majma' al-Zawa'id] 



A similar prayer was made by the Prophet Yusuf sssi: 

tf - ' ?f- x , * f , ' 
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We regard as valid praying behind any of the people of the Qibla 
whether right-acting or wrong-acting, and (we regard as valid) offering 
the funeral prayer over any of them when they die 97 . 



O Creator o f the heavens and the earth! You a re my Protector i n this world 
and /n the Hereafter. Take my soul (at death) as one submitting to you r w/7/ 
(as a Muslim), and unite me with the righteous. 

[Sura Yusuf 101] 

97 The Prophet fi said: 

Pray behind any pious or impious person. 

(BayhaqT) 

In another hadTth the Prophet S is reported to have said: 

iiil H\ 4 V Jftt JA Jj> I &\ V! 4 V JIS uA* \ jL? 

Pray behind anyone who professes that there is no God but Allah; 
and offer the funeral prayer for anyone of those who profess 
that there is no God but Allah. 

(Dar QutnT) 

The practice of the Umma since the time of the companions of the Prophet 
S and their successors has always been to offer prayer behind anyone 
including oppressive rulers, sinners and proponents of bid'a, as long as their 
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V J ji-S^ -*-$-^> ' ^ p4** J 



false beliefs did not lead to their being rendered out of the fold of Islam. The 
acceptable view of the Ahl al-Sunna is that being free of sin is not a 
prerequisite for the validity of leadership (/mama) as was held by the Rafida 
sect of the ShT'a. 

The Prophet S himself offered funeral prayers for those of his companions 
that had passed away after being stoned to death for the commission of 
adultery. 

Although there is no doubt regarding the validity of prayer behind such 
people (i. e. oppressive rulers, sinners and proponents of bid'a), it is 
nevertheless agreed that to pray behind them is disliked and such people 
should not be appointed to lead the prayers. 

Praying behind them may also be avoided if there is good reason to do so 
and there is no fear of any reprisal e. g. there is hope of their being induced 
to repent on account of this avoidance. 
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We do not say regarding any one of them that he will definitely enter 
Paradise or the Fire 98 . We do not accuse any of them of kufr 
(disbelief), shirk (polytheism), or nifaq (hypocrisy), as long as they 
have not openly demonstrated any of those things; and we leave their 
secrets to Allah". 



98 No matter how much good or bad we see in a person we cannot be 
certain of his entrance into Paradise (Jannah) or Hell (Jahannam.) It is only 
Allah who has knowledge of the unseen and knows the reality of the state in 
which a person passed away. 

99 The Prophet said: 

When a person calls his brother (in Islam) a disbeliever, one of them will 
certainly deserve the title. 

(BukharT, Muslim) 

The Qur'an says: 

And pursue not that of which you have no knowledge 

[Sura al-lsra ! 36] 

O you who believe! Avoid suspicion as much (as possible) 

[Sura al-Hujurat 12] 
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We do not regard (as permissible) taking the life of any of the Ummah 
of Muhammad 100 , may Allah bless him and give him peace, unless it 
is obligatory (by Islamic law) to do so 101 . 



100 The Prophet S said: 

p_A«.lo £A I j^2P U jJli ISU (, Aill 4JI ^ I ji jij ^s>- ^Ul Jjlif jf O y>f 

I have been ordered (by Allah) to fight the people until they proclaim, 'None 
has the right to be worshipped but Allah'. Once they proclaim this, they 
protect their lives and property from me, except for cases of the law, and 
their account will be with Allah. 

(BukharT) 

101 In a hadTth the Prophet S is reported to have said: 

iljlsJl j l ^^Jb ^^iJ! j l jljJl ^\ 6%' <jj^\, VI ,JL~. £Syl ^ V 

The blood of a Muslim is sacred except in three cases: a married person 
who commits illegal sexual intercourse, in Q/sas(equality in punishment) for 
murder, and the one who abandons his religion (i. e. an apostate) and leaves 
the group (of Muslims.) 

(BukharT) 
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[Rebellion] 

<. ^ gjp ^pjj i tjjU- otj Ujj^f s^jj Ui«jf ^^ip ^jj^-' c5 y 

We do not support rebellion against our leaders or those in charge of 
our affairs even if they are unjust, nor do we wish evil on them, nor do 
we withdraw from their obedience. We hold that obedience to them is 
part of obedience to Allah Almighty and therefore obligatory as long 
as they do not instruct us to commit sin 102 . We pray for their rectitude 
and wellbeing. 



102 It is necessary for Muslims to have a leader that takes charge of their 
affairs, enforces SharTa laws, protects the borders of the Islamic state, 
collects dues such as Zakah and Sadaqa, establishes the Jumu'a and 7d 
prayers, resolves disputes and maintains general law and order. Obedience 
to this leader is obligatory on all citizens of the Islamic state as the Qur'an 
states: 

jSs^ Jjlj Jj— jJI lj*-i>lj \j^>\l jiAJI l^ll; 
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We follow the Way (of the Prophet S) and the Group (of Muslims), 
and we avoid deviation, differences and division 103 . 



O believers, obey Allah, and obey the Messenger and those in 

authority among you. 

[Sura al-Nisa' 59] 

The Prophet S said: 

Whoever sees something he dislikes in his leader should be patient, 
because whoever rebels against the ruler, even by one fraction, and then 
dies, has died the death of the Age of Ignorance. 

[BukharTJ 

Disobedience to the ruler leads to division amongst Muslims thereby 
weakening the Islamic state making it vulnerable to attack from its enemies. 
Obviously, the obligation of obedience to the ruler does not transcend the 
obligation to obey Allah, Most High. The Prophet said: 

There is no obedience to anyone in disobedience to Allah. 

[Ahmad] 

103 The Our'an tells us: 
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\-* ' ' ■* tT i ' " • * i ' •* tf ■*( ' tf '~ i' ''f 'i -**tt -i'"* 

^ tf f - 

I jyp-* CJs- Llj I i g ■> - ^^J^ajj ^J^j La 



M^oei/e/ - opposes the Messenger after guidance has become clear to him 
and follows a path other than that of the believers we will leave him /n the 
path he has chosen, and land him i n Hell - what a n evil refuge! 

[Sura al-Nisa' 115] 

<u!p aIsI a!)1 J j Ljip j Jli <up aji! j a> jL- ^ yJl ^4 l j£- 
L&15' a)J| J j b LLai j j^-Sl l-f-^ j^J ^r" L$JL* C-JUr j Ajip j^JL- j 

j*SLL<i IjjiS' li">l^> : -l (_^j^i j»5o> jjijv aJU wLp -_$CJLp 

aJ^U, 

'Irbad ibn Sariya 4*> reports that the Prophet S gave us an admonition which 
caused the hearts to tremble and the eyes to shed tears, so we said, "O 
Messenger of Allah, this is as if it were a farewell sermon, so counsel us!" 
He S said: I counsel you to fear Allah and to listen and obey even if a slave 
is made your leader. For indeed those that live long from amongst you will 
see great controversy. So stick to my way and the way of the rightly-guided 
caliphs after me! Cling to that with your molar teeth! Beware of innovations 
for every innovation is misguidance! 

(Abu Dawud, TirmidhT) 
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We love the people of justice and trustworthiness, and hate the 
people of injustice and treachery 104 . 



When our knowledge about something is unclear, we say: 'Allah 
knows best.' 105 



104 Love and hate should only be for the sake of Allah. The Prophet S said: 



Whoever loves for the sake of Allah, hates for sake of Allah, gives for the 
sake of Allah and withholds for the sake of Allah has perfected faith. 

(Abu Dawud) 

105 It is not possible for the human mind to solve all mysteries or comprehend 
all realities and it is therefore necessary for man to entrust these to Allah's 
knowledge. Allah, Most High, tells us: 





You have been given of knowledge nothing except a little. 



[Sura al-lsra' 85] 
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The angels acknowledged their inability to know except what Allah had 
taught them: 

JLSSLl ^UJI v£jf iij f ! "Oilip L. UJ ^ V iJli^i I j li 

Tftey sa/b', 'G/o/y £e to Kow/ H/e /r/70M/ /70/ sai/e whatyou have taught us. 
Surely You are the All-knowing, the All-wise. ' 

[Sura al-Baqara 32] 

The Prophet S was himself instructed to say regarding the people of the 
Cave: 

Say: 'My Lord knows best their number' 

[Suraal-Kahf22] 

Say: 'Allah knows best how long they stayed' 

[Sura al-Kahf 26] 
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[Wiping Over Leather Socks] 



We regard (as valid) wiping over leather socks whether on a journey 
or at home, just as has come in the narrations 106 . 



106 Although this is a matter of Fiqh rather than one of 'AqTda, Imam al- 
TahawT mentions this in refutation of the Rafida sect who did not regard 
wiping over leather socks in wudu as valid. 

The sheer number of narrations in this regard led the HanafTjurist Abu al- 
Hasan al-KarkhTto say: 'l fear kufrlor anyone who does not regard wiping 
over leather socks as valid.' 

The eminent TabiT, Hasan al-BasrT said: 'l met 70 companions of the 
Prophet §s who regarded wiping over leather socks (in wudu) as valid.' 
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[The Pilgrimage and J/'had[ 

i» 

The Pilgrimage and J/had under the leadership of those in charge of 
the Muslims, whether they are right or wrong-acting, are continuing 
valid obligations until the Last Hour comes. Nothing can annul or 
cancel them 107 . 



107 Imam TahawT especially mentions these matters of Fiqh in refutation of 
the Rafida sect who considered 'isma (being free of sin) a prerequisite for 
Imama (leadership) and therefore regarded Jihad as invalid until the 
appearance of the awaited Imam. The position of the Ahl al-Sunna is that 
these acts are valid under the leadership of any Imam, even though he may 
not be free of sin. 
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[The Noble Scribe-Angels] 

We believe in the noble scribe-angels, for indeed Allah has appointed 
them over us as guardians 108 . 

108 Allah Ta'ala tells us in the Qur'an: 

v'-* '''''J 1 '" v' '^' ' ' i-"' * 

l/e/v/K o i/e/ - yow fa/'e appointed angels) to watch you, noble scribes. They 
know all thatyou do. 

[Sura al-lnfitar 10-12] 

jLxp 5^-^ ^! Jj^ ^ 

Afo/ a word does he utter but there is an observer by h/m, ready (to note it). 

[Sura Qaf 18] 

Even though Allah, Most High, is well aware of the actions of every person, 
the wisdom of having angels record the deeds of a person, is to encourage 
him to do good deeds and abstain from evil as he would do knowing that 
someone is with him recording everything he does. In a hadTth the Prophet 
S is reported to have said: 
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Indeed, with you are some (angels) who never leave you except when you 
answer the call of nature or are engaged in intimate relations with your 
wives. So be ashamed of them and honourthem. 

[TirmidhT] 

The records of these angels will be read out to a person on the Day of 
Judgement as mentioned in the verse: 



I Xju !j_a! j<Uuuj LgJJU 



On the Day when every soul will be confronted with a II the good i t has done, 
and a II the evil i t has done, i t will wish the re were a great distance between it 
and its evil. 

[Sura Al-'lmran 30] 

Besides these angels, whose duty it is to record the deeds of a person, we 
learn from other verses of the Qur'an and narrations of ahadTth that there are 
other angels that remain with a person in order to protect him. These are 
referred to in the following verse: 

tf T ' f ' *' \i ' ' ' ' ' " f * •* '* * \ 
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[The Angel of Death] 



Cj^>\ ^IjjI u ^Ju JS'jll Oji! diic. j-^Jij 

We believe in the Angel of Death who has been appointed to take the 
souls of (the inhabitants of) all the worlds 109 . 



For each (such person) there are attendants (angels), before and behind 
him: they guard h/m by the command of Allah. 

[SGra al-Ra c d 11] 

109 Allah Ta'ala tells us in the Qur'an: 

Say/ //7e /l/^e/ o f Death, put in charge ofyou, w/l/ (duly) take your souls: 
then you shall be brought back to your Lord. 

[Sura al-Sajda 11] 
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[Punishment in the Grave] 

(We believe) in the punishment of the grave for those who deserve 
it 110 , and in the questioning in the grave by Munkar and NakJr about 



110 Punishment in the grave is proven from various verses of the Our'an as 
well as many ahadith. Our not being able to perceive it does not warrant its 
denial. Like all other possible occurrences, it is our duty to believe in them if 
they are transmitted to us by a reliable source such as the Our'an and 
HadTth. 

This punishment will be meted out to both the body and the spirit after 
Allah's having created some degree of life in the body so that it can 
experience pain. It is not necessary that the spirit be returned to the body for 
this to happen. The punishment will be meted out to all those who deserve it 
after they die even if they are not buried in a grave e.g. those that are 
cremated. The effect of this punishment will also be felt by the spirit due to 
its connection to the body. 
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The Qur'an states: 



/4/7^ indeed We will make them taste of the lesser punishment prior to the 
greater punishment, in order that they may (repent and) return. 

[Sura al-Sajdah 21] 



« >( JLkJI JLS.I 

They are brought before the F/re morning and evening. O n the Day the Hour 
comes, it will be said, 'Throw Pharaoh's people into the worst torment . 

[Sura Ghafir 46] 



The Prophet S is recorded to have said as part of a lengthy hadith: 

It has indeed been inspired to me that you will be put to trials in your graves 
and these trials will be like the trials of Dajjal or nearly like it. 

[al-Bukhari] 

Zayd ibn Thabit & narrated: Once whilst Allah's Messenger was going 
with us towards the dwellings of BanT al-Najjar, riding upon his pony, it 
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one's Lord, one's religion and one's Prophet 111 , as has come down in 
narrations from the Messenger of Allah, may Allah bless him and 



swayed and he nearly fail. Suddenly he saw before him five or six graves. 
He said: Who amongst you knows about those lying in these graves? 
A person said: I. 

Thereupon the Prophet S said: In what state did they die? 
He said: They died as polytheists. 

He said: These people are passing through the ordeal in the graves. If it 
were not for the fear that you will stop burying your dead I would have 
sought from Allah that He makes you listen to that which I am listening to. 

[SahTh Muslim] 

It is recorded that 'Uthman ibn 'Affan ft used to cry so profusely when 
standing beside the grave that his beard would become wet. 
When it was asked of him: "Why is it that when Paradise and Hell are 
mentioned you do not cry but when the grave is mentioned you cry?" He 
replied: "I heard the Messenger of Allah ft saying: 'The grave is the first of 
the stages of the hereafter. If a person successfully passes that stage then 
the stages that follow will be easy. If he does not pass that stage the stages 
after it will be much more difficult for him." 

[Tirmidhi] 

111 Anas bin Malik 4* narrated: Allah's Messenger S said, "When a person is 
placed in his grave and his companions begin to leave whilst he can still 
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grant him peace, and (in reports) from the Companions, may Allah be 
pleased with them all. 



The grave is either one of the gardens of Paradise or one of the pits 
of the Fire. 



hear their footsteps, two angels come to him, make him sit and ask him, 

'What did you say about this man (i. e. Muhammad S)?' 

The faithful believer will say, 'l testify that he is Allah's slave and His 

Messenger.' 

Then they will say to him, 'Look at your place in the Hell Fire; Allah has given 
you a place in Paradise instead of it.' 
He will then see both his places. 

On the other hand when a hypocrite or a disbeliever will be questioned he 
will reply, "I do not know. I used to say what people used to say." 
The angels will say to him, "Neither did you know nor did you take lesson (by 
reciting the Qur an)." Then he will be beaten with an iron hammer which 
will cause him to send out a cry that will be heard by everything around him, 
except Jinn and human beings. 




[Sahih al-Bukhari] 
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[Resurrection and the Recompense of Deeds] 

~&c,\ Jij <_->L^J-1j ( j^> jj<Jtj <^Li!t Jtowp'yi s-lj^-j oj<JL; (j-^Jjj 

We believe in the Resurrection 112 and the Recompense of deeds on 
the Day of Judgement 113 , and (we believe in) the Presentation 114 , the 



112 Resurrection refers to the raising to life of all creatures on the Day of 
Resurrection ( Yawm al-Qiyama) in order to recompense them for the deeds 
they carried out in the world. In addition to its being clearly proven in the Qur' 
an and HadTth, it is a belief that was common to the message propagated by 
all previous prophets and messengers and is recorded in all heavenly books 
that were revealed. It is therefore regarded to be one of the essentials of the 
Islamic creed, rejection of which is outright disbelief (kufr.) 

The Our'an is explicit on the physical nature of this resurrection to an extent 
that leaves no room forfigurative interpretation. 

f - % ' i* - .i f 

j»Jl£. jjLs- JSvj jAj 1"jA Jjl LftUljl [g j}\ 
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He produces arguments against Us, forgetting his own creation. He says, 
'Who can give life back to bones after they have decayed'? Say, 'He who 
created them in the first place will give them life again: He has full 
knowledge of every act of creation. ' 



The Trumpet will be sounded and- lo and beho/df- they will rush out to their 
Lord from their graves. 



They also say, What? When we are turned to bones and dust, shall we 
really be raised up in a new act of creation'? Say, '[Yes] even ifyou were [as 
hard as] stone, or iron, or any other substance you think hard to bring to life. ' 
Then they will say, 'Who will bring us back?' Say, 'The One who created you 
the first time. ' 



[Sura Ya-STn 78-79] 




[Sura Ya-STn 51] 




[Sura al-lsra' 49-51] 
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113 The world is not the appropriate place for recompense as it is the place of 
trial. The basis of this trial is belief in the unseen by taking lesson from the 
signs evident in the creation. The Qur'an says: 

^j^o-I^sjI 15jJul! 3_j^*-Ij c->j-«JI fj^>- jjl 

The One who created death and H f e to testyou [people] and reveal which of 
you does best. 

[Sura al-Mulk 2] 

The recompense for the choice that man makes in this world will be given to 
him in the hereafter. The Qur'an says: 

/5w/77 //7 /?— /? makes no difference whether you bea r it patiently or not— you 
a re only being repaid for whatyou have done. 

[Sura al-Tur 16] 

114 The Our'an says: 

/4/7£/ /ftey s/73// /?e presented before your Lord in ranks 

[SOra al-Kahf 48] 

» - i- "i < , J',, J'.,, 
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Reckoning 115 , the Reading of the book (of deeds) 116 , Reward and 
Punishment, the Bridge 117 and the Balance 118 . 



On that Day you w/7/ be presented (for judgement) and none ofyour secrets 
wi I I re main hidden. 

[Sura al-Haqqa 18] 

115 The Qur'an says: 

And ifthere should be even the weight of a mustard seed, We shall bring it 
out- We take excellent account. 

[Sura al-Anbiya' 47] 

116 The Qur'an says: 

I4fe shall bring out a record for each ofthem, which they w/i/ find spread wide 
open, 'Read you r record. Today you r own soul is enough to calculate you r 
account. ' 

[Sura al-lsra' 13-14] 
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The record oftheir deeds will be laid open and you will see the guilty, 
dismayed at what they contain, saying, Woe to us! What a record this isi It 
does not leave any deed, small or large, unaccounted forl' They will find 
everything they ever did laid in front ofthem: your Lord will not be unjust to 
anyone. 



The believer will be given his record in his right hand as a symbol of success 
whilst the disbeliever will be given his record in his left hand or behind his 
back as a sign of failure. 



Whoe ver is given his record in his right hand will ha ve an easy and return to 
his peop/e well pleased, bu t whoe ver is given his record I f om behind his 
back will cry out for destruction — he will burn in the blazing Fire. 



[Sura al-Kahf 4<*] 
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[Sura al-lnshiqaq 7-1 1] 

117 The Siratls a bridge over Hell that is sharper than the blade of a sword 
and thinner than a strand of hair. Every person will have to pass over this 
bridge as mentioned in the verse: 

I jIjI ji-ijl <j^j j*j {cjl 1^3« Ui^- dijj o& L*- 3 j'j aj^S^j oi3 

Every single one ofyou will approach it, a decree from your Lord which must 
be fulfilled. We shall save the devout and leave the evildoers the re on their 
knees. 

[Sura Maryam 71-72] 

118 The MTzan refers to the instrument that will be used to measure the deeds 
of man on the Day of Judgement. The precise details of how this 
measurement will occur is unknown to us. We know and believe what the 
Qur'an tells us: 

- * ,» ty { *> ^. -r. f r f f " \il ' • ' u ■ *' Al' 

C/7 that Day the weighing o f deeds will be true and Jus t: those whose good 
deeds a re heavy o n the scales will be the ones to prosper. 

[Sura al-A c raf 8] 
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[The Garden and the Fire] 

2uJrt jl^- Jl*J <&l lMj l OUl-j ^ j iJul oLuL" 'y jL5 jUl j A^L-t j 
c a^» M>^i 2^L( J,( ?.Li ( y*i t Mal LJ= j jii-l JJ jU( j 

aJ jI^- U J,( jjU^j 

(We believe that) the Garden and the Fire are (already) created 119 
and will never come to an end nor perish 120 . We believe that Allah 



We will set up scales ofjustice for the Day of Resurrection 

[Sura al-Anbiya' 47] 

119 The belief of \he Ahl al-Sunna is that Paradise (Jannah) and the Fire (of 
Jahannam) have already been created. This is based on evidence from the 
Qur'an and HadTth. The story of the Prophet Adam 8SB, his wife Hawwa' and 
their term of residence in Jannah is clear proof of this. In addition numerous 
verses of the Qur'an refer to the creation of Jannah and Jahannam using the 
past tense verb e. g. 



AI-'Aqida al-Tahawiyya 



134 



A/w/ry towards your Lord's forgiveness and a Garden as wide as the heavens 
and earth prepared for the righteous. 

[Sura Al-'lmran 133] 

Beware o f the F i re prepared for those who disbelieve. 

[Sura Al-'lmran 131] 

In a hadTth it is recorded: 

Jlj IgJl Jail JUi Ur! Jl fMJl <dp Jjjor J^jf jUlj Ur! *Ul li 

Lgl^o V] 1 U ^-«— j V di?^p j (jLSi y L$Jl Jii L^J t-gla^ o^wlpf L» 
LjJ LgJU&Sf o^wlpf U J,lj Lg_J| Jiiti L$Jl L-^it JUi s jl^lb <jl~a>^ U yl5 
Jj^f L^wb V jf c-Ju^ J^J di?^pj JUi sjlSlllj c_<b- Ji ^* lili Lg_Jt Jali 
'j) lili l^Jl Ji^i L$J LgJL*V o^wlpf U J,lj jUl J,l JiJli t_~*ol J 15 

JLaJ di>^P J J 15 J £5r ol j4-iJlj C~ib- w»i lili L^Jl l$Jl Jijli jl 

l^-s J^l l^> V jl c-^u^- 
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When Allah created Paradise and Hell-fire, He sent Jibril (Gabriel) to 
Paradise, saying: 'Look at it and at what I have prepared therein for its 
inhabitants.' The Prophet §s said: 'So he came to it and looked at it and at 
what Allah had prepared therein for its inhabitants.' The Prophet S said: 
'Then he (Jibril) returned to Him and said: 'By your glory, no one will hear of 
it except that he will enter it.' So He ordered that it be surrounded by forms of 
hardship, and He said: 'Return to it and look at what I have prepared therein 
for its inhabitants." The Prophet S said: 'So he returned to it and found that it 
was surrounded by forms of hardship. Then he returned to Him and said: 'By 
Your glory, I fear that no one will enter it.' He said: 'Go to Hell-fire and look at 
it and what I have prepared therein for its inhabitants,' and he found that it 
was in layers, one above the other. Then he returned to Him and said: 'By 
Your glory, no one who hears of it will enter it.' So He ordered that it be 
encompassed by lusts. Then He said: 'Return to it.' And he returned to it and 
said: 'By Your glory, I am afraid that no one will be saved from entering it'. 

[Abu Dawud, TirmidhT, NasaT, Ahmad] 

The Mu'tazila sect held the erroneous belief that Paradise and Hell will only 
be created after the Day of Resurrection. 

120 The belief of the Ahl al-Sunna is that both Paradise and Hell-fire will 
never perish and will be kept eternal by Allah's decree. An invalid view of 
their ceasing to exist was held by Jahm ibn Safwan, the founder of the Mu' 
attila sect. 
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created them before the rest of creation and then created inhabitants 
for each of them 121 . Whoever He wills goes to the Garden out of His 

The Qur'an tells us about Paradise: 

Their reward with their Lord is everlasting Gardens graced with flowing 
streams, where they will rem ain forever. 

[Sura al-Bayyina 8] 

Likewise the Qur'an says about the Fire: 



7/y//k those who do e v/7 and a re surrounded by their sins will be the 
inhabitants o f the Fire, the re to re main forever. 

[Sura al-Baqara 81] 

121 It is reported from TVisha 

V jl S aJJI J y^j Jlii (. 2^L| jiiUaP jjjL^P aJ ^jla cJ-45 ( _ S;V 3 J 

CC N c 

Mal s JJ> j Mal oJLA <jL*i <. jUl jl^- j 3_Jrl jL^ aJJ| jl jjj-tf 

A child passed away and I remarked: Glad tidings for him, a bird of Paradise! 
The Prophet S said: Don't you know that Allah created Paradise and Hell- 
fire and created inhabitants for each of them? 
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Bounty 122 and whoever He wills goes to the Fire through His 
justice 123 . Everyone acts in accordance with what was destined for 
him and goes towards what he has been created for. 



[Sahih Muslim] 

122 Entrance into Paradise will be granted by Allah through his bounty. A 
person's action does not make it necessary on Allah to grant Him Paradise 
as Allah is not obligated by anything. The Prophet S said: 

Ol H\ iSkl Vj Jli &\ Jj-^j k ily Vj J^j JIS aL^ p&j* iJb-t ^ J 

No one's actions from amongst you will give him salvation. A person 
enquired: Not even you, O Messenger of Allah? The Prophet S replied: Not 
even me, except if Allah encompasses me with (His) mercy. 

[SahTh Muslim] 

The Our'an says: 
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Good and evil are both decreed for man 124 . 



So race for your Lord's forgiveness and a Garden as wide as the heavens 
and earth, prepared for those who believe /n Allah and His messengers: that 
is Allah's bounty, which He bestows on whoever He pleases. Allah's bounty 
is infinite. 

[Suraal-HadTd21] 

123 Having been commanded to believe by choice and having been informed 
of the punishment for not doing so, man's entrance into Hell-fire is within the 
parameters of the justice and wisdom of Allah. 



124 Refer to the previous sections on Gao^Pre-destination) 
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[Capability {Istita'a)] 

< L^j *}j loiTJifo V > JIS 

Capability 125 in terms of Tawfiq (Divine Grace and Favour) which 
makes an action occur cannot be ascribed to a created being. This 

125 Istita'a (Capability) has two meanings: The first is that which is coupled 
with action and is the creating (by Allah) of every part of the action as it 
occurs. This is called Tawfiq, when coupled with good deeds, and is not the 
act of the creation but that of the Creator Himself. It reflects man's 
dependence on Allah to carry out any deed. 

Taklif (\.e. the imposition of the laws of SharTa) is not based on this type of 
capability as it is not within the power of man. 

The second meaning of capability is man's potential in terms of having the 
necessary means, soundness of body and limbs etc. to carry out the action. 
This is found in a person before the action and is the basis for Taklif. 
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capability is integral with the action. On the other hand capability of 
an action in terms of having the necessary health, ability, being in a 
position to act and having the necessary means exists in a person 
before the action. It is this type of capability which is the object of the 
directives of Sharfa. Allah the Exalted says: "Allah does not impose 
upon any soul a duty but to the extent of its ability. 126 " 



Man's actions are the creation of Allah acguired by man 



126 Allah, Most High, says: 



127 There is only one Creator - Allah - and He has created everything, 
including man's actions. 





Allah does not charge any soul except that which it can bear 

[Sura al-Baqara 286] 




Allah has created y ou and whatyou do. 



[Sura al-Saffat 96] 
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<pUs 2_alS1 Jls- ajS N/ j l &\ 2J V| 2L^*-* J 

Allah, the Exalted, has only imposed on man what he is able to do 128 
and man is only able to do what Allah has granted him ability to do. 



The Kasb (acquisition) of an action is performed by man. When man firmly 
resolves to do something Allah Ta'ala creates that action for him - be it good 
or bad. Thus the earning of the action is by man's volition and forms the 
basis of his receiving reward or punishment. 

The Jabariyya sect claim that man has no choice in any action and all 
actions are done by Allah. Man's actions according to them are involuntary - 
like a stone being turned by some person from side to side or a leaf being 
blown by the wind. On the other extreme the Mu'tazila and Oadariyya claim 
that man creates his own actions. 

The Ah/ al-Sunna hold that the Creator of all actions is Allah. Man is the 
acguirer or doer of his own actions with intent. 



128 Allah, Most High, says: 
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This is the explanation of the phrase: 'There is no power and no might 
except by Allah.' We are saying that there is no strategy or way by 
which anyone can avoid or escape the disobedience of Allah except 
with Allah's help; nor does anyone have the strength to put obedience 
of Allah into practice and remain firm on it, except if Allah makes it 
possible for him to do so 129 . 



/4//a/7 <±>es /70/ charge any soul except that which it can bear 

[Sura al-Baqara 286] 

It is against hikmah (wisdom) to burden anyone with a task beyond his 
capabilities. Thus it is not possible that Allah, the All-Wise does so. 
Whatever we have been commanded to do is within our capabilities and can 
only be done with the ability granted to us by Allah Himself. 

129 Man is in need of Allah at every moment. It is only Allah that protects man 
from sin and enables him to perform good deeds. 
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*JzZ± H ) Cj^j s-^ i}f u* a J <■ Cj^J s- j** J*" ^ o"^" ' ^ 

Everything occurs in accordance with Allah's Will, Knowledge, 
Predestination and Decree. His Will overpowers all other wills 130 and 
His Decree overpowers all strategems. He does whatever He wills 
and He is never unjust 131 . He is Pure from every evil or perdition and 
He is perfect far beyond any fault or flaw. "He (Allah) will not be asked 
about what He does but they (man) will be asked. 1 32 " 



130 This is a refutation of the false belief of the Mu'tazila that Allah willed 
belief for every disbeliever, but the disbeliever's will of disbelief occurred in 
opposition to the will of Allah. 

131 None of Allah's actions can be described as being unjust as injustice is to 
interfere in the possession of another - whereas the entire creation is 
possessed by Allah alone. Injustice is also defined as doing something 
inappropriately. No action of Allah can be deemed inappropriate even 
though we may not recognize the wisdom behind that action. 

132 Man will be questioned about his actions as mentioned in a hadTth: 

S*>l;f U-i <U_^*- ^ j 4jLLif L^j J <U^fl jj! ^y> 4JU ^-jP J AJ J^f- ISL» 
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In the supplication and charity of those alive there is benefit for those 
that have passed away 133 . 



Man's feet will not move on the Day of Judgement until he is questioned 
about four (things): His life, how he spent it, his knowledge, how he acted 
upon it, his wealth, how he earned it and how he spent it and his body, how 
he used it. 

[TirmidhT] 

133 This is in refutation of the belief held by the Mu'tazila that the actions of 
the living are of no benefit to the dead. The Qur'an praises those who pray 
and seek forgiveness for those that have preceded them: 




Those who came after them say, 'Lord, forgive us oursins and the sins of 
our brothers who believed before us, and leave no malice i n ourhearts 
towards those who believe. Lord, You are truly compassionate and merciful. 

[Sura al-Hashr 10] 

The unanimously agreed practice of the Prophet S, the Sahaba and TabiTn 
of offering the funeral prayer {Salah al-Janaza) for those that have passed 
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Allah, Most High, responds to supplications and fulfils needs 134 . 



away is proof that this is of benefit to them. The SharT'a requires us to offer 
this Salah for every Muslim who passes away which is essentially a prayer 
forthat person. 

The Prophet S said: 

If a person passes away and a group of hundred Muslims, all interceding for 
the deceased person offer Salah al-Janaza for him their intercession is 
accepted." 

[Musnad Ahmad, SahTh Muslim] 

It is also narrated that Sa'd ibn 'Ubada 4» enquired from the Prophet S as to 
which charity he should give on behalf of his deceased mother. The Prophet 
S replied: "Water." Upon this Sa'd ibn 'Ubada dug a well on behalf of his 
mother. 

[Musnad Ahmad, NasaT] 

134 When a person turns to Allah, with sincerity and pure devotion then Allah 
Ta'ala answers His call and removes his difficulty. It is incorrect to claim that 
du'a' (supplication) has no effect. Allah Himself has commanded us in the 
Qur'an to supplicate to Him and has promised to respond: 
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Allah has absolute control over everything and nothing has any 
control over Him. Nothing can be independent of Allah even for the 
blinking of an eye. Whoever considers himself independent of Allah 
for the blinking of an eye commits disbelief and becomes one of the 
people of ruin 135 . 



~J3 C^l^l ifrcti (li=4j Jlij 

Call unto me and I will respond to you. 

[Sura al-Mu'min 60] 

The Prophet S said: 

A person's supplications are responded to as long he is not hasty i.e. he 
says 'l have called unto my Lord but he has not responded to me' 

[Muslim, BukharT] 



135 The Our'an tells us: 
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[The 'Anger' and 'Pleasure' of Allah] 



Allah is 'angered' and 'pleased' but not in the same way as any 
creature 136 . 



C People, it is you who stand in need of Allah. Allah needs nothing and is 
worthy ofall praise. 

[Sura Fatir 15] 

136 vve believe in every description of Allah related to us in the Qur'an or 
HadTth in the meaning intended by Allah as befitting His Majesty. His 
gualities are unique and unlike that of created beings. 



The Qur'an tells us: 



"^t/ #7e/-e /s /70/7e //fa? w/7to A///77. A/e /s #7e All-Hearing, the All-Seeing. " 

[Sura Al-Shura 11] 
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[The Companions (Sahaba)] 

OLjJ» j Jjlij j yaS" 

Anger, pleasure, love, mercy etc. in relation to created beings are emotions 
that are accompanied by physical changes of temperature, pressure etc. in 
the human body. This meaning obviously cannot apply to Allah since His 
timelessness eliminates the possibility of any change overcoming Him. 

Thus the meaning of ghadab (literally: anger) and rida(\\{. pleasure) for Allah 
is not the same as that in relation to human beings. The knowledge of what 
is meant by these terms is consigned to Allah. This approach is called 
TafwTdand was the way of the earlier scholars (Salai) and is considered the 
safest treatment of these expressions. 

Later scholars (Khalal) permitted the use of appropriate interpretations 
( Ta'wJT) when explaining these verses and narrations in order to preserve the 
faith of the general masses who were otherwise prone to taking these 
literally. 
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We love the companions 137 of the Messenger of Allah, May Allah 
bless him and give him peace, but we do not commit excess in our 

137 A Sahabf(p\. Sahaba) as defined by ibn Hajar, in his book al-lsaba, is a 
person who met the Prophet S as a believer and thereafter passed away as 
a Muslim. We have been instructed in numerous verses of the Qur'an and 
narrations of the Prophet S to love and show respect for the Sahaba as 
Allah is pleased with them. Their sacrifice for the sake of Islam and its 
upliftment, their support for the Prophet S throughout his mission and their 
sincere devotion in preserving and propagating his teachings makes it 
binding on every true believer to honour and love them. 

The Qur'an tells us : 

s' t' J- t' 9 ^ S'' 9 '* * ^ j]'' ^ / & % 'S t' ° 'S^Jl^S*^ ^ 



Allah is well pleased with the first emigrants and helpers and those who 
followed them in good deeds, and they are well pleased with Him: He has 
prepared Gardens graced with flowing streams for them, there to remain 
forever. That is the supreme triumph. 




[Sura al-Tawba 100] 



Allah, Most High, has praised them in the Tawrah, /nJU and Qur'an: 
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* iT *f " " ■* ■* - ' i' i''' ' lS T'"'vi* ' ' • »' \* * * 

Jtjjtti jA^Z, PjjS J-^-VI (J^i^J ^Jj^l (J 

«UJl JLPj jLaSOl ^ -ka^Jt^J ^IjjJI <4- J >M Jalil^li 

Muhammad is the Messenger of Allah. Those who follow him are harsh 
towards the disbelievers and compassionate towards each other. You see 
them kneeling and prostrating, seeking Allah's bounty and His good 
pleasure: on theirfaces they bear the marks of their prostrations. This is how 
they are pictured in the Torah and the Gospel: like a seed that puts forth its 
shoot, becomes strong, grows thick, and rises on its stem to the delight of its 
sowers. So Allah infuriates the disbelievers through them; Allah promises 
forgiveness and a great reward to those who believe and do righteous 
deeds. 

[Sura al-Fath 29] 

The Prophet S has also praised the Sahaba and instructed us to love them 
and not show enmity or insult them. He ft said: 



The best of people is my generation and thereafter those that follow them. 
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love for any one of them nor do we disown any one of them 138 . We 
hate anyone who hates them or does not speak well of them and we 

[BukharT, Muslim] 

He S also said: 

y j Cf^ ^ j* j»-*J J ^' V J>^d J &\ &\ 

j, .- « . « 

<Ull JjLj (jljl (j - * J r»-*^ (j- 4 J p 6 (j, 1 ''?*::* p g y?iul 

Fear Allah, fear Allah with regards to my companions. Do not make them 
targets (of your criticism) after me. Whoever loves them he would love them 
on account of his love for me and whoever shows enmity towards them 
would do so on account of his being an enemy to me. Whoever insults them 
has insulted me and whoever insults me has insulted Allah. Whoever insults 
Allah, will soon be siezed by Him. 

[TirmidhT, Ahmad] 

138 Excess in the love of any one is an extremist tendency within religion that 
leads to distortion. The Christians committed excess in their love for the 
Prophet 'Tsa (Jesus) *a raising him to the rank of divinity. Likwise the 
extreme ShTite Rafida sect commit excess in the love of 'Ali & to the extent 
that some ShTite sects claim divinity for him whilst others believe that the 
angel Jibril asa had erred in his carrying the message to the Prophet S 
instead of 'AIT 4k. This excess led to their hurling of abuse at other 
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only speak well of them 139 . Love for them is religion, belief and piety 
whilst hatred for them is disbelief, hypocrisy and transgression. 



companions of the Prophet S like Abu Bakr 4», 'Umar * and 'Uthman 4s= and 
regarding almost all of them to have reneged after the demise of the Prophet 
B. 

The Prophet S had predicted this and is reported to have said to C AIT : 

is ym l Jfij^j* j yu> (^~s£ (1)LjI lili dJJ-fJ 

Two types of people will be ruined with regards to you: One that commits 
excess in your love; and one that commits excess in your enmity. 

[NasaT, Ahmad] 

139 vve do not harbour malice or hatred for any companion of the Prophet S. 
We also do not say anything about the differences that occurred between 
them on account of their conflicting personal judgements (Ijtihad) regarding 
certain matters. Instead we submit an appropriate interpretation to any 
authentic report about such incidents. This is because Allah himself has 
praised them and the Prophet U has warned us about making them the 
target of our criticism (as discussed above.) 
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[The Caliphate] 

t^ljaiM ^ ^^jj ^ t ^^Ip ICJJij j aJ *>L>ii; t <UP t&\ ^j^j 

We confirm that, after the death of the Messenger of Allah, may Allah 
bless him and grant him peace, the caliphate went first to Abu Bakr 
al-SiddTq 140 , may Allah be pleased with him, thus proving his 



140 His name was 'Abdullah ibn AbTQuhafa. He was given the title of Al- 
SiddTq (The Truthful) by the Prophet S due to his forthright acceptance of 
the message of Prophethood (r/sa/a) and the incident of Mi'raj. 

The caliphate of Abu Bakr 4* was confirmed by the consensus of all the 
companions at SaqTfa Banu Sa'ida immediately after the demise of the 
Prophet S . 

C AIT 4#b, although delayed at first due to his being involved in arranging the 
burial of the Prophet S, also publicly pledged his allegiance to Abu Bakr 4s. a 
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excellence and superiority over the rest of the Ummah; then to c Umar 
ibn al-Khattab 141 , may Allah be pleased with him; then to 'Uthman ibn 
Affan 142 , may Allah be pleased with him; and then to C AIT ibn AbT 
Talib 143 , may Allah be pleased with him. These are the upright caliphs 
and rightly-guided leaders 144 . 



short while later. 

141 'Umar's 4% appointment to the caliphate was by the directive of Abu Bakr 
4fe prior to his demise. 

142 After 'Umar was injured by the stab wound that later proved fatal, he 
appointed a six-man council comprising 'Uthman, 'AIT, Talha, Zubayr, 'Abdur 
Rahman ibn 'Awf and Sa'd ibn AbT Waqqas, may Allah be pleased with all of 
them. The duty of this council was to elect a caliph from amongst them. It 
was by the unanimity of this council that 'Uthman 4* was elected caliph. 

143 After the martyrdom of 'Uthman 4% the senior Muhajirin (Emigrant 
Sahaba) and /4/7sa/-(Resident Sahaba) selected 'AIT 4% as the most suitable 
candidate for the caliphate. 

144 The Prophet ft said: 

Hold firm onto my way and the way of the upright rightly-guided caliphs after 
me. 

[Abu Dawud] 
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J^*_^j Jji^uj jjjjJ^j A>tJi?j ^Lf j oLoJipj j-o-^j c~*J ' d* - ^ 

We testify that the ten whom the Messenger of Allah, may Allah bless 
him and grant him peace, named and gave glad tidings of their being 
in Paradise, will be in Paradise, as the Messenger of Allah, may Allah 
bless him and grant him peace, whose word is truth, testified that they 
would be. They are Abu Bakr, c Umar, 'Uthman, 'AU, Talha, Zubayr, 
Sa c d, SaTd, c Abdur Rahman ibn c Awf and Abu 'Ubayda ibn al-Jarrah 
who was the Trustee of this Ummah 145 ', may Allah be pleased with all 
of them. 



After the demise of 'Ah 4% the period of the rightly-guided caliphate ended as 
was prophecized by the Messenger of Allah B: 

The caliphate after me will span thirty years. 

[Ahmad, Abu Dawud, TirmidhT] 



145 In a hadith the Prophet S said: 
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* ^ * * 

JUJ! 

Anyone who speaks well of the companions of the Messenger of 
Allah, may Allah bless him and grant him peace, and his wives and 
offspring, who are all pure and untainted by any impurity, is free from 
hypocrisy. 



y> SwJ^p jjf 4^>Sfl s-i-* Oy>l jlj ^ 

Every Ummah (community) has a trustee and the trustee of this Ummah is 
Abu 'Ubayda ibn al-Jarrah. 

[BukharT, Muslim] 
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[The Scholars and the Saints] 

The right-acting learned men of the Salaf (f i rst generation) and those 
who followed after them, the people of virtue, the narrators of the 
ahadTth, the jurists and analysts - are only spoken about in the best 
way and anyone who speaks ill of them is not on the right path 146 . 

J jijj t j^JLp fS-^H\ Cr* ^ ls^ Cf 



146 Respect and love for these men of the Ummah is in fact respect and love 
for religion and in turn for the Prophet S as the Mama" (scholars) are the 
successors of the Prophets and the noble carriers of the SharT'a (Sacred 
Law). It is therefore obligatory to praise them, follow their teachings and 
abstain from speaking ill of them. 
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We do not give virtue to any of the saintly men {awliya) over any of 
the Prophets but rather we believe that any one Prophet is better than 
all the awliya' put together 147 . 



We believe in what we know of the Karamat (miracles) of the awliya' 
and authentic incidents about them proven from trustworthy 
sources 148 . 



147 A walTis a man of piety who adheres strictly to the SharTa and the way 
(Sunna) of one of the prophets. The rank of a prophet is far superior to that 
of a walTas every prophet in addition to his being a prophet also enjoys the 
rank of wilaya. 

No walT can ever attain the rank of a /V.a£v (Prophet), let alone surpass it, by 
means of his worship or esoteric practices. Prophethood is a rank bestowed 
by Allah to whom He wills and cannot be attained by personal effort. 
The Qur'an says: 




Allah knows best where to place His messages. 



[Sura al-An'am 124] 
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148 The performance of miracles (karamat) by men of piety (aw/iya) is proven 
in the Qur'an and many narrations of HadTth. The Qur'an relates to us the 
miraculous occurrences that took place at the hands of Maryam, may Allah 
grant her peace: 

L^Jlp (J-^-^ LU^ G £j Lg-La^j LLL>- uLj !^y^>- J j.JL] Lgjj LgJllrj 

As 

^_jLIo- *i_cuj ^ t3j3^ o! 

A/e/ - Z.o/t/ graciously accepted her and made her grow in goodness, and 
entrusted her to the charge of Zakariyya. Whenever Zakariyya went in to see 
her in her sanctuary, h e found her supplied with provisions. H e said, 
'Maryam, how is ityou have these provisions ?' and she said, They are from 
Allah: Allah provides limitlessly for whoever He wills'. 

[Sura Al- C lmran 37] 

The Qur'an also relates the incident of Asif ibn Barkhiya, the companion of 
the Prophet Sulayman sa who miraculaously brought to him the throne of 
Queen BilqTs in an instance: 
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[The Signs of the Hour] 

We believe in the signs of the Hour 149 such as the appearance of 
Dajjal 150 and the descent of 'Isa ibn Maryam 151 , peace be upon him, 

One ofthem who had some knowledge ofthe Scripture said, 7 will bring it to 
you in the twinkling ofan eye. ' When Sulayman saw it set before him, he 
said, This is a favour from my Lord' 

[Sura al-Naml 40] 

There are numerous ahadTth that narrate miraculous incidents ofthe awliya'. 

A karama (miracle) displayed by a saint is a mu'jiza (miracle) of his Prophet. 
The saint is only able to display such a miracle on account of his strict 
adherence to the teachings of the Prophet. Thus the miracle of the saint is in 
fact further proof of the truthfulness of the Prophet. 

149 Authentic narrations regarding the signs of the Hour are numerous. As a 
principle in matters of 'AgTda it is necessary for us to believe everything that 
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from the sky and we believe in the rising of the sun from the west 152 
and in the emergence of the Creature from the earth 153 . 



is related to us in authentic narrations from the Prophet ft. Imam al-TahawT 
has only mentioned some of the major signs of Qiyama in this short treatise. 
The details of each of these signs may be found in books of hadTth and 
books written specifically on this topic, and have been omitted here for sake 
of brevity. 

150 Dajjal, or the Great Imposter, refers to a one-eyed person who will appear 
close to Ojyama and lay claim to divinity. He will traverse the entire earth 
swiftly except for the cities of al-MadTna al-Munawwara and Makka al- 
Mukarrama. The words 'disbeliever' will be inscribed on his forehead. 

151 The Prophet 'Isa ibn Maryam *a will descend from the sky as a follower 
of our noble Prophet M and will slay Dajjal. 

152 The Qur'an states: 




Are they waiting for the very angels to come to them, oryourLord Himself, 
ormaybe some o f His signs? But on the Day some of your Lord's signs 
come, no soul will profit from faith /fit had none before, or has not already 
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2^ S/t 

earned some good through its faith. Say, 'Waitifyou wish: we too are 
waiting. 

[Sura al-An'am 158] 

It is recorded in a hadTth that explains the above verse: 

I jj^LJl LaT j j c~*iis lili t 14 y ( _ r ~«->iJl ^^>- apLJI ^ ^Sj V 
lilcj L^ij ( xjLl> V (j^s- j t uy«H 

The Hour will not transpire until the sun rises from the west. When that 
occurs the entire mankind will bring faith. However it will be a time when no 
soul will profit from the faith it brings. 

[BukharTJ 

153 The Qur'an tells us: 

M//7e/7 #7e verdict is given against them, We shall bring a creature out o f the 
earth, which will tell them that people had no faith i n Our revelations. 

[Sura al-Naml 82] 
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We do not accept as true any soothsayer nor any fortune-teller 154 , nor 
any person who claims anything which goes against the Book, the 
Sunna and the consensus of the Umma. 



154 The Prophet ft said: 

^Ip J^jf lc. jiS' JLai J^A) lc. 4SwL^25 LaIS" jf lil y> Ji\ ^y> 

Whoever visits a soothsayer or fortune-teller and believes what he says has 
committed disbelief in that which has been revealed to Muhammad. 

[TirmidhT, Abu Dawud, NasaT] 

Allah has kept knowledge of the unseen exclusively for Himself. None of the 
creation of Allah has knowledge of this except for those of His messengers 
whom Allah has chosen to favour with revelation: 

fA/e /iSy/ #7e Knower o f the Unseen. He does not disclose it except to a 
messenger o f His choosing. 

[Sura al-Jinn 26-27] 
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We regard (the way of) the group (of Muslims) as the true and right 
path and separation (from that way) as deviation and torment 155 . 

[The Religion of Allah] 

The religion of Allah in the heavens and the earth is one and that is 
the religion of Islam (Submission) 156 . Allah, Most High, says: "Surely 

155 Refer to the earlier discussion on this. 

156 Ali of creation in the heavens and the earth including the angels, jinn and 
mankind are required to believe in the Oneness of Allah and in His names 
and attributes. They are also required to believe in the message of the 
prophets, in the beginning of creation and resurrection. This in essence is 
the religion of Islam and is the only acceptable creed in the sight of Allah: 

Ifanyone seeks a religion other than Islam, it will not be accepted from him: 
he will be one o f the losers i n the Hereafter. 

[Sura Al-'lmran 85] 
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religion in the sight of Allah /'s /s/arti" 151 '. And He also says: "/ am 
pleased with Islam as a religion foryou.'"* 58 

It (the religion of Allah) lies between going to excess and f a 1 1 i n g short, 
between TashbJh (likening Allah to anything else), and 7a?/7(denying 
Allah's attributes), between Jabr (fatalism) and Qadar (refusing 
decree as proceeding from Allah) and between Amn (feeling safe 
without being conscious of Allah's reckoning) and lyas (despairing of 
Allah's mercy) 159 . 

JS" ^ a5j( J,( <J j j t Li*b j ! y&li? LoUxp4 j Lio (Jlgi 



157 Sura Al-'lmran 19 

158 Sura al-Ma'ida 3 

159 Refer to the previous discussions on this. 
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This is our religion and it is what we believe in, both inwardly and 
outwardly, and we renounce any connection, before Allah, with 
anyone who goes against what we have said and made clear. 

We ask Allah to make us firm in our belief and seal our lives with it 
and to protect us from variant ideas, scattered opinions and rejected 
schools of view such as those of the Mushabbiha 160 , the Mu'tazila 161 , 
the Jahmiyya 162 the Jabariyya 163 , the Qadariyya 164 and others like 



160 The Mushabbiha refers to those who resembled Allah, Most High, to the 
creation. 

161 The followers of 'Amr ibn 'Ubayd and Wasil ibn 'Ata' were called Mu'tazila 
(the Dissenters) due to their non conformity to the Ahl al-Sunna wa l-Jamaa 
in many fundamentals of belief. 

162 These were the followers of Jahm ibn Safwan who denied the attributes 
of Allah and held that man has no ability to acguire his own actions. They 
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them who go against the Way and the Group (Al-Sunna wa l-Jama'a) 
and have allied themselves with error. We renounce any connection 
with them and in our opinion they are in error and astray. 

We ask Allah to protect us from all falsehood and we ask His Grace 
and Favourto do all good. 165 



also held the view of the eventual destruction of Paradise and Hell. 

163 This refers to a group who held beliefs similar to that of the Jahmiyya with 
respect to man's inability to acquire his own actions. 

164 The Oadariyyawere a group who believed that man is the creator of his 
own actions and denied that disbelief and sin are by the decree of Allah. 

165 Completed on 22 RabTal-ThanTW'SZ (A.H) corresponding to 27 March 
2011 in Durban, South Africa. 
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the undisputed primary sources of religion, the Qur 5 an and the 
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This text, representative of the viewpoint of Ahl al-Sunna wal- 
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